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▲Chalet Chapel, Office & Gift Shop, New Hope (No.l).

Come to : Karuizawa’s New Christian Retreat Center!

KARUIZAWA
MEGUMI CHALET
A New Peaceful Retreat Center

3 niJCSSI.\GS COMI\G YOlUi H H：..
▼Spiritual Refreshment
All who visit Megumi Chalet will sense an
atmosphere of tranquility, praise and spiritual
quickening.
^Physical & Mental Renewal
This is a place to relax and retreat from the
stressful society around us.
^Appreciation of the out-of-doors
Megumi Chalet is surrounded by God's beautiful 
handiwork in Nature. Here His Creation can be

▲Chapel Seating Capacity of 300.

fully enjoyed.

•Comfortable, cozy, newly designed buildings of Canadian 
cedar.

•A beautiful place to enjoy sports and worship,
•either privately or as a group.
•Wholesome meals served in our new, dining hall.
•200 Christian video productions for spiritual instruction and 

enjoyment.
•Free Parking for 50 cars.
•For Reservations call ….

▲ Special Imported 
Natural Flavour Jam 
10 different Flavours - 
marmalade, spread, |am.^□267-42-2302

CHILDRENCHILDRENADULT
2yrs — 5yrs 

(BABIES-FREE)
6yrs— 12yrs13yrs一older1 Night

2 Meals6窗焱レ sim
沢 dp]f¥3,000¥4,100¥5,200

Twin room is V600 extra.
.Karuizawa, Karuizawamachi, KitasakuGun, NaganoKen ©389-01 

‘ r: Ilideo Nakada (Tokyo Office 广03-353-9345 Manager: Hiroyuki Homori)



Won，t You Join WORLD VISION JAPAN Programs?

LOVE LOAF PROGRAMCHILD SPONSORSHIP
Great program 

for all the 

members of

Is there room 

in your family 

for one more? YOUR church

school !
Your Love Loaf is a small replica of a loaf of 

bread. Over a period of weeks you fill it just 
like a savings bank.

It gives you an opportunity for your church 
school, and your family to share your food and 
your love with the hungry of the world in the 
name of Christ.

World Vision Japan provides Love Loaves at 
no cost to you.

World Vision Child Sponsorship is a unique 
link of love between you and a needy child. 
With ¥4,500 donation per month, you can help 

child, but a whole family and anot just 
whole community.

Your regular gift provides community benefits 
like health clinics, immunization programs，pre- 
and post-natal care, sanitation, irrigation, 
agricultural improvements, 
programs, etc.

one

adult education

CALL OR WRITH WORLD VISION JAPAN TODAY ! Tel:{03)3367-7621 Fax:(03)3367-7623 
ADDRESS: 3F Makiba Bidg.,1-16-14 Hyakunin-Cho, Shinjuku-Ku, Tokyo169

HOW TO BUILD FAITH AND DEVELOP STRONG CHURCHES! 

Use Christian Literature-Evangelism^ Sharp Tool!

Ulord of Ule Pre// fllini/lrie/
Your Source of Literature and Audio—Visual Supplies.
「ヌ ，て OCC-5th Floor:Headquarters:

Publishing
Gospel for the Millions 
Ministry for the Blind 
English Book Dept. 
Living Bibles

Christian ^lumbun 
CS Seicho Center (JSSU) 
Japan Bible Publishers 
Every Home Crusade 
Living Praise

把

• ••Life Kikaku (films, cassettes and videos)....... Tel. 03(3359)0912
• ••Wholesale Department 
...Life Center Chain (18 Christian book stores)-See JEM A Directory for locations.

Book catalogues and brochures available

Tel. 03(3269)6921

request.on

6 ShinanomachiHP Ulord off life Pre" UiiiaAne/ 160





J嫌#! 0雌ST
The Magazine For Today’s Japan Missionary 

Volume 40, Number 3,1990 

TABLE OF CONTENTS

Don Wright 
Sherwood Lingenfelter 
Hisakazu Inagaki 
James Blocksom 
Bill Fearnehough 
Kenneth McVety 
Bill Tribley 
Janice Kropp

2. JEMA Windows
4. Transferring Or Transforming Culture 
8. Post-Modern ’’Japanism”

15. Let’s Have Healthy Spiritual Children
17. Overseas Missionary Fellowship/CIM
18. One Hundred Years Old and Thriving
21.Telephones and Computers: Cross-linked Technology 
23. What Every Parent Should Know...
26. Short Takes

The JAPAN HARVEST is the official publication of the Japan Evangelical Missionary Association, a non-profit 
organization which publishes the Japan Harvest four times a year. Its purpose is to promote primarily the cause of 
the evangelical church and mission in Japan, and secondarily ihc ministry and activities of the association.

Though the magazine responsibly endeavors to represent these causes, individual articles or advertising ex
press the viewpoints of the contributors and not necessarily those of JEMA. The editor welcomes unsolicited arti
cles. Such material will not be returned.

東京都千代田区神田駿河台2 丁目1郵便番号101
Address: 2-1 Kan da Surimadai, Chiyoda Ku, Tokyo101 Tel. (03) 3295-1949

JEMA EXECUTIVE COMMITTEE 
1990-1991

JAPAN HARVEST STAFF

Don Wright
Don Wright, Siegfried Buss 
Tim Selander, Hugh Trevor

Editor:
Editorial Committee: ...................... Don Wright

___________Marvin Eyler
___________ Richard Kropp
_________ _ Roger Totman

..Doug Heck 

..Max Oehninger 

..Dave Rupp

President.......
Vice President.
Secretary.-----
TYeasurer.....一...
Member-at-large-...... .
Member-at-large._____
Member-at-large...........

Barry Ross 
Lavem Snider 
Roger I-Iederstedt 
Henry Ayabe 
Doug Birdsall

Contributors:

Production/ 
Advertising Manager: 
Printer:

Tim Selander 
Shinsei Undo

Price Overseas $20 per year 
Price in Japan ¥2,500 per year, single copy ¥900 

Furikac (postal transfer): Japan Harvest, Tokyo 3-180466



JEMA
Windows

Western cowboy movies and novels were always favorites in my childhood days. And a favorite quote around the 
house was, "And he (Always the good cowboy) jumped on his horse and rode off in all directions." We used the ex
pression for someone trying to do too many things at the same time, or for someone wandering around lost. Perhaps 
you might have that feeling if you are harried and frustrated in your work for Christ.

But let me use the expression to positively describe an effective missionary. Perhaps we should change it to read, 
"The good missionary jumped on the train and rode off in all directions."

DIRECTION # 1:UP. There is no more important direction than "UP" for the servant of Christ. It is there that we 
receive our working orders for the day and the strength to do it. On Nov. 26 the JEMA Prayer/Pioneer Evangelism 
Commission led us in a prayer seminar. God spoke in many ways, but for most it was a reminder to commit ourselves 
to the upper road of faithful prayer. One of the large agenda items of JEMA is to stimulate a prayer movement that will 
greatly advance the Kingdom herein Japan.

DIRECTION # 2: BACK. I know the New Testament discourages us from looking back while we are working. 
But "BACK" is also the direction of thanksgiving, as we look back to remember His blessings.

In our church-planting experiences at times I would get discouraged because of the slow response to the gospel. 
Those were times to ride back along the trail, pick up a snap shot, an old prayer letter or a special memory, and remem
ber that God really is blessing. The recent Church Information Service report was such a trip for me. We now have 
7,001 Protestant churches with a ratio of one church for 17,432 people. Just a little over 10 years ago it was close to one 
per 20,000. Thank you, Lord.

DIRECTION # 3: LEFT and RIGHT. It is healthy for us to spend some lime riding along the side-roads. Along 
the way we see other workers, encourage one another, and express our unity in Christ. The JEA regional evangelism 
congresses have been very helpful in pulling pastors and churches together. Kyushu, Tohoku, and other areas, after 
meeting together, are establishing ongoing fellowship and strategy groups.

On November 28,1 met with 14 JEMA Mission leaders in Osaka. The unanimous feeling was that they needed a 
wider fellowship like JEMA for encouragement and ministry discussion. Yea for Kansai! How about your area? Let 
us know if we can be of help.

DIRECTION # 4: FORWARD. We all like to go in this direction. We can see the needs out in front of us, 
churches that need to be started, people who need the Lord，discipleship needs and all. And then with God's help we 
move out to do our part.

For me two important meetings stand out along the path. One is the JEMA Mission Leaders’ Consultation in Feb
ruary. We are praying that this will be a most significant step in building new ways to better cooperate in ministry.

The other meeting is the JEA 3rd Congress on Evangelism in June. The various committees are seeking to make 
this an evangelism strategy congress, not just inspiration and fellowship. The path forward for 1991 should be one of 
thd^est.

I don't know if I have convinced you about riding off in all directions, but I think it is a good map to help us not to 
move on down direction.

don wright 
jema president

COMING DATES:
JEMA MISSION LEADERS' CONSULTATION JEMA PLENARY SESSION

Feb.12,1991 10:00-5:00 atOchanomizu Christian Center 
Evening of Inspiration & Fellowship with Dr. James Boice 

JEMA KARUIZAWA SUMMER CONFERENCE 
with Dr. and Mrs. Clyde McDowell 

Aug. 1-4,1991

Feb.11，12,1991 at Fukuin No Ie, Oku lama 
Begins at 12:00 Noon.
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1991—Year of Celebration and Thanksgiving
Completion of the Second OCC Tower • Opening of Ochanomizu Bible Institute

You are cordially invited to attend a special series of messages by Dr. Clyde Cook, President of
BIOL A University, La Mirada, California.
Dr. Cook assumed the presidency in 1982 with a unique background as an educator, administrator 

and fourth-generation missionary. Bom in Hong Kong, the fourth of six children, Dr. Cook faced adversity 
at an early age when the Cook family was imprisoned in three different concentration camps during World 
War n, not to be reunited until 1942 in Africa.

Dr. Cook, a former missionary to the Philippines, in 1979 became president of Overseas Crusade. 
Among his many responsibilities today is that as president of the Association of Presidents of Independent 
Colleges and Universities (AAPICU).

OCC 8th Floor Hall
Monday, April22 (Luncn is provided) 
Lecture I 
Lecture II

11:15 -12:30 "Missions: Our Preparation" 
1:30 - 3:00 "Missions: Our Participation"

Tuesday, April23
Lecture HI
Evening Meeting:

11:00-12:30 "Missions: Our Passion" 

6:30 "The Peace of God" Phil. 4:4-9 

Admission is free

OCHANOMIZU CHRISTIAN CENTER 
2-1，Kanda Surugadai, Chiyoda-ku, Tokyo101 

Telephone (03) 3292-3001

AIT ILASW A
miLlLCQ W IU1P

mm uaipa釾i

Biblical and uncompromising 
Helps your new Christians 

-get a good start in the Christian life 
-prepares them to face idolatry 

-prepare for baptism 
Teacher and student friendly 
Complete instructions for use 

FULLY BILINGUAL 
Attractive, top quality binding.

one copy each 
STUDENT'S EDITION and 

TEACHER S EDITION: 
regularly 900 yen each.

ONLY 1500 yen postpaid! 40% off! 
We will bill you. If not fully satisfied you 

may return the books at no charge.

International Chapel Ministries 
4-19 Higashi Matsugaoka 

Ikoma Shi, Nara Ken 630-02 
tel/FAX (07437) 4-4274
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Transferring or 

Transforming Culture
by Dr. Sherwood Lingenfelter 

Provost and Senior Vice President，BIOLA University

than those of the indigenous cultures. 
In Sabah in North Borneo, the An
glican, Evangelical and Catholic 
Churches are all modeled on pat
terns brought by the missionaries 
from Iheir distinctive denominational 
and cultural backgrounds. It is diffi
cult to find in the two-thirds world a 
truly indigenous church. Most 
churches reflect more the culture of 
the missionaries who planted them 
than they do the culture of the new 
believers.

Missionaries succeeded in bring
ing a new world view, but one that 
could only marginally be called bibli
cal. Is it possible to have the gospel 
be truly a transforming presence, or 
are we always to be limited to repro
ducing our own cultural reflection of 
Christianity wherever we carry the 
message?

why in Africa should I feel as com
fortable as if I were home?

A week passed and I traveled to 
the interior in the northwest province 
of Cameron where I attended a sec
ond service. There, the congregation 
sang unfamiliar music, the musicians 
played instnimenls dissonant and 
grating to my ears, and, while the 
pastor read from the King James 
Bible, he preached in a language to
tally foreign to me. Remembering 
my experience in Yaounde, I thanked 
God for the unique expression of 
worship in this African church. 
However, as I observed more care
fully, I discovered many familiar 
things. These people had construct
ed a church building with gabled roof 
and steeple, arranged their benches in 
rows, and copied the platform and 
pulpit of the New England church. 
The men sat on one side and the 
women on the other, as was com
mon in the home churches of early 
missionary pioneers. In the order of 
service only the language and the 
music were unfamiliar. As I ex
plored further the organization and 
operation of this African congrega
tion, I discovered a structure nearly 
identical to the organization of Baptist 
conferences with which I am familiar 
in the United States.

Why is it, that in the process of 
establishing churches in Tliird World 
nations, we transfer our culture of the 
church? Can we find a biblical basis 
for this practice? Are missionaries 
planting biblically founded indige
nous churches, or are they transfer
ring their culture of Christianity to 
every nation and culture of the 
world?

"Therefore, I urge you, brothers, 
in view of God’s mercy, to offer your 
bodies as living sacrifices, holy and 
pleasing to God- which is your 
spiritual worship. Do not conform 
any longer to tlie pattern of this 
world, but be transformed by the re
newing of your mind. Then you mil 
be able to test and approve what 
God's will is - His good, pleasing 
and perfect will." Romans 12:12

A few years ago I attended with 
some of my missionary colleagues 
the Sunday morning worship service 
in a large evangelical church m the 
capital city of Sfaounde in Cameron. 
The African pastors led us in a famil
iar service, selecting songs from a 
standard evangelical hymnbook, and 
preaching a message, given in Eng
lish and translated in French, of in
spiration and sound doctrine. We 
missionaries, a few white faces in a 
sea of black believers, enjoyed the 
service thoroughly. As I walked 
away praising God, it suddenly oc
curred to me that this service was al
most identical to those I had experi
enced in North America. 
Momentarily stunned, I questioned,

The New Missiology: 
Contextualization and 
Indigenous Churches

After World War II, hundreds of 
missionaries took up the challenge of 
reaching a world opened to the gos
pel by the ravages of war. Every
where colonial powers began the 
process of divesting themselves of 
their possessions and the awesome 
debt these entailed in a world that had 
suddenly found a conscience about 
subjugating other peoples. During 
this same period missionaries also 
began to reject the colonial history of 
their missions and the pattern of 
"transferring" culture which had 
characterized mission efforts through 
the prewar period. Missionaries 
such as McGavran, Tippett, and 
Nida, began to reformulate the strate
gy of mission to reflect their desire 
for indigenous as opposed to colonial 
churches.

Following McGavran, Tippett,

In subsequent years, traveling in 
Europe, Latin America and Asia, I 
have found in every area visited a 
similar pattern of church planting. 
Church distinctives reflect more the 
differences brought by missionaries

Dr. Sherwood Lingenfelter
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tional language, Dutch, to Suriname Lord Jesus Christ.
Javanese, he organized a band, and 
wrote new Christian songs using the 
familiar melodic pattern and appeal 
of Javanese music. Saturday evening 
became the prime time for evangel
istic outreach, inviting believers and 
unbelievers to a time of celebration in 
Christ. In these evangelistic meet
ings most of the lime was given to 
food, fellowship, singing, and a brief 
15 minute sharing of the gospel.

Seeing the response of people to 
these meetings, he was inspired to 
launch a radio program on Sunday 
afternoon. Drawing listeners through 
Javanese Christian music, interview
ing men and women who were espe
cially knowledgeable about Javanese 
culture, and focusing on a message 
of joy and hope, many responded to 
an invitation to hear more o£ the gos
pel. Giving his home phone number explanation and later a faction of 
and address to his radio listeners, he Jewish Christians proclaimed that 
received inquirers anytime day or 
night, and within the first year of the 
radio program more than 60 men, 
women, and children received Christ 
through this ministry.

The organization of local church
es growing out of this ministry re
flected Javanese values and priorities.
The pastor delayed baptizing new 
believers until the whole family, fa
ther, mother, and children, were 
ready. Discipling concentrated on 
men discipling men and the heads of 
families discipling their wife and 
children. Worship services contin
ued on Saturday evening with small 
group Bible studies held in various 
locations on Sundays. Sunday ser
vices were times of study and disci- 
pling for believers whereas Saturday 
evening services were for worship 
and celebration, introducing unbeliev
ers to the body of Christ.

The particular patterns developed grim principle", the logical and doc- 
in this Suriname Javanese church are trinal contradiction to the indigenous 
a combination of Javanese and mis- principle. In his final hours with his 
sionary strategies. The national pas- disciples, Jesus prayed and asked the 
tor adapted his experience in the 
Christian faith to the unique needs 
and responses of his own people.
The outcome of his effort was a dy
namic, growing church, as many 
Muslim men and women received

and Nida, a second generation of 
missionary anthropologists began to 
define new presuppositions and di
rection for both missions and theolo
gy. They rejected the transplanting 
of Western culture, the transferring 
of evangelical church form and prac
tice, and argued for a new vision and 
a new method. Their watchwords 
were drawn from the functionalism 
of their secular anthropology teach
ers. They preached about functional 
equivalent, functional substitutes, 
cultural cues, world view, contextual- 
ization, and the growth of third world 
ethnotheology (Conn 1984:89-124).

We owe an enormous debt to 
these missionary scholars, who have 
challenged the contemporary mission 
movement to contextualize our evan
gelistic message and to plant indige
nous churches. The idea of contextu- 
alization is to frame the gospel 
message in the language and com
munication forms appropriate and 
meaningful in (he local culture, and 
to focus the message upon crucial is
sues in the lives of the people. An 
indigenous church is built upon cul
turally appropriate methods of evan
gelism; the process of discipling 
draws upon methods of instruction 
that are familiar and part of the local 
tradition of learning. The structural 
and political aspects of leadership are 
adapted from patterns inherent in 
their culture raLlier than imported 
from denominational organizations 
in the home country of Ihe mission-

In spite of the appeal of contex- 
tualization and indigenizalion for 
generating more effective church 
planting ministries, these strategies 
are not without cost and danger. In- 
digenization may become a powerful 
negative force, leading to dead 
churches in the third and fourth gen
eration of believers. Even in the 
New Testament we find Christians 
very quickly defining the parameters 
of Christianity in terms of their own 
cultural limitations. The book of 
Acts records an anti-Gentile mentali
ty among Jewish converts. When 
Peter returned from his evangelistic 
trip to Joppa, he was immediately 
challenged by fellow believers who 
were critical of his eating with uncir
cumcised Gentiles (Acts 11:1-3). 
Some were not content with Peter's

"unless you do what we do in Jeru
salem, you cannot be saved" (Acts 
15:1). When Paul arrived in Jerusa
lem late in his ministry, he discov
ered thousands of Jewish converts, 
all of them zealous for the law (Acts 
21:20).

Gentile churches were no less 
susceptible to this indigenization 
problem. Five of the seven churches 
in Asia were reported to have lost 
iheir vision, and two, Pergamum and 
Thyatira, had completely compro
mised the message of the gospel. 
(Revelation 2-3) Both the indige
nous Jewish churches and the indige
nous Gentile churches succumbed to 
the pressures of their cultures and 
lost their vision and vitality.

ary.
On an assignment with Wycliffe 

Bible Translators in Suriname in 
1986,1 had the opportunity to ob
serve such an indigenous church 
among Suriname Javanese. The pas
tor of this church was a man who 
had concentrated his ministry effort 
for more than 10 years on evangeliz
ing youth among his people. Deeply 
discouraged to see these young men 
and women leave the fellowship of 
believers at the time of their 
es, he abandoned the youth 
and began to concentrate on evangel
izing adult men.

Through his contact with Wy
cliffe Bible Translators he had gained 

greater appreciation for the Java
nese language. Shifting from the na- selves to becoming disciples of the

How can we escape the dilemma 
of the "dead" indigenous church? 
The Scriptures provide for us what 
Andrew Walls has called the "pil-

father to protect his disciples and to 
keep them pilgrims in an evil world. 
In John 17:13-19, Jesus declared that 
they were not of the world, yet con
cluded, "as you have sent me, I have 
sent them into the world."

* marr 
minis

lag-
Uy

the gospel, and committed them- The contradiction between the 
pilgrim principle and the indigenous

a
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in Christ learn to live to the ideals of 
their own culture; and 2) They must 
raise their ideals to those of scripture.
I believe Kraft misses a key per
spective in these "steps." They/we 
must emphasize that the scriptures 
will often contradict the ideals of any 
culture，and that the life and practice 
of people within a society and world 
view may well conflict with the life 
example of the Lord Jesus Christ.

The argument of this paper is 
that the Gospel will become a signifi
cant powerful force in the continuous 
restructuring of any culture. The in
terests of the Christian will become 
those of Ihe Lord Jesus Christ. As 
such, Christianity will contradict old 
social rules and some will be judged 
inadequate by new believers. Chris
tianity will create a tension and con
tradiction with old patterns of self- 
interest and greed. New ways of 
dealing with resources will be stimu
lated by the obedience of believers to 
the truth of the gospel.

brought shattering distress and con
flict. The Greeks in Ephesus were so 
furious at Paul's message that they 
rioted against him; he was bad for 
business. When the gospel enters 
with power into any "world view," 
the unbelievers react to defend their 
view and inflict upon Christians great 
distress.

principle is implicit in all church 
ministries. "Indigenous church may 
be a powerful force for spreading the 
gospel, or the vehicle for compro
mise and death. The pilgrim princi
ple is an integral part of corporate 
and personal Christian life; as Chris
tians we are in the world, but not of 
it. The inevitable truth is that an in
digenous church without pilgrims is 
dead. At the same lime, a pilgrim 
church withdrawn from the indige
nous context, has no vision and no 
outreach.

Paul Hiebert (1985) argues that 
Christianity provides a new herme
neutic for cultural living. Every cul
ture must change; every person must 
change in light of this new perspec
tive-Jesus Christ, crucified, risen, 
and exalted. Jesus did not come to 
save cultures, but people, and He 
came to transform them into His 
likeness. But, whole cultures will not 
be transformed! In fact, the opposite 
is true. Church history suggests that 
the neutralization of the church of 
Christ by the larger culture is usually 
achieved by the third or fourth gener
ation of its existence.

Perhaps one of the traps into 
which we have fallen is the common 
Christian belief that God has a "sys
tem" which includes in it particular 
kinds of behaviors, particular kinds 
of institutions, and particular kinds of 
personality traits. The adherents of 
the theologies and institutions of the 
reformation proclaimed that their ver
sion of the church most closely rep
resented "God's system." They have 
interpreted "transformation" in Ro
mans 12:2 as calling unbelievers out 
of a pagan cultiiral system, and rein
tegrating them into a church system 
that the evangelists and teachers 
brought from home.

Transformation is neither bridg
ing from one system to another, nor 
transferring a “Christian'1 system to 
another place and people. Rather, 
"transformation" infers a new herme
neutic-a redefinition, re- integration 
of the lives of God's people (the 
church) within the system in which 
they find themselves living and 
working. Jesus said, "My kingdom 
is not of this world," thus denying 
the existence of a Christian system.

Kraft (1981) has argued in 
Christianity and Culture that there are 
two essential steps in the process of 
the conversion and Christianization 
of a group of people:1)They must

"God has all men penned togeth
er in the prison of disobedience that 
he may have mercy upon them all" 

Romans 11:30-32 (Phillips)

According to this text human be
ings are in a prison, a cell of disobe
dience. Let me suggest for a mo
ment that this prison is encompassed 
in what missiologists and anthropol
ogists call "world view." Every peo
ple in the world hold something of a 
collective world view. They are so
cialized by parents and peers to ac
cept these values, beliefs, and proce
dures for action and to live within 
them. These world views become 
prisons of disobedience; binding 
those who hold them to a life of con
formity to social images which at 
their roots are in conflict with God's 
purpose for humanity as expressed 
in Jesus Christ. If I am correct in in
terpreting this text as such, God has 
penned up all men in these cells, in
cluding Jew and Gentile, pagan and 
missionary.

The gospel liberates men and 
women from the cell of disobedi
ence. We must understand that the 
gospel contradicted Jewish culture 
and world view. Jesus became in
carnate in their world, but then He 
began to shatter it with His preaching 
and teaching. The gospel brought 
conflict and change. People in Judea 
and Samaria hated Him and plotted 
to kill Him because He challenged 
their "system." They were so angry 
that they did everything they could to 
destroy Jesus and His followers.

Likewise, when the gospel came 
into the Greco-Roman world, it

Synthesis: Methodological 
Relativism and Biblical Conflict

The conflicts between missiolo
gists and theologians have been root
ed in presuppositions which, when 
developed in their extremes, have re
sulted in rigid absolutism in theology 
and an uneasy marriage of the gospel 
and relativism in missiology. The 
question, then, is what alternative ap
proach are we to take to avoid the co
lonial dilemma of the past and a 
growingtheologicalrelativism.

The first item for our missionary 
tool kit is methodological relativism. 
We must recognize that our own 
world view is not a biblical one; that 
we have in fact interpreted and con
formed the scriptures to our own cul
tural images. TTierefore, when we 
enter another culture we must exam
ine the beliefs and life of those peo
ple; we must discover their signifi
cant questions, and search the 
scriptures to find biblical answers, 
untainted by our own world view. 
However, while methodological rela
tivism is a valuable corrective strate
gy to the ethnocentrism in our work 
and ministry, it is to be discarded

6 Japan Harvest/No. 3 -1990



Come on in to
when it undermines the truth of 
scripture.

Further, theology must be un
chained from any world view. If we 
carefully examine ourselves, we shall 
be forced to admit that, more often 
than not, we conform our theology to 
our practice. This is why conform
ing to the cultural standards of the 
day has been such a pervasive char
acteristic of Christianity, as is evi
denced throughout the history of the 
church.

wearing the same gray suits; rather 
we will become transformed people, 
wearing the many colored coats of 
the world's diverse cultures, but liv
ing transformed lives within them.

Student Shop

NICHI-IN
References:

Conn, I-Iarvie M.1984. Eternal 
World & Changing Worlds. Zon- TYPEWRITERS
dervan. Grand Rapids.

Theology has been the step
daughter of philosophy. Philosophy, 
in turn, is the daughter of culture. 
Only by recognizing that cultural 
blindness is the rule, not the excep
tion, and that our philosophies are 
our windows onto the world, can we 
free theology from the bondage of 
philosophy and world view. We 
must look through multiple windows 
if we are to genuinely apprehend the 
transforming power of the gospel. 
Each believer sees through a glass, 
narrow and constraining, but together 
as disciples with differing visions, 
we can begin to comprehend the 
wider impact of the scriptures.

However, escape from the cell of 
disobedience is never total until we 
are with Christ. Because we are born 
into a social world, socialized into its 
language and thought, we will al
ways be blinded by its sin. That is 
why we need other believers, re
deemed and being transformed in 
their cells of disobedience, to help us 
understand how God's word contra
dicts our thinking and our way of 
life. Together we may teach one an
other about the sources of our mutual 
blindnesses.

Finally, wc must anchor our 
faith to scripture as the constant, un
changing revelation of God in Christ, 
reconciling the world unto Himself. 
Paul captures the argument in Ro
mans 12:1-2. "Don't let the world 
squeeze you into its mold" (Phillips). 
How does the gospel contradict what 
I think, what I believe, and howl 
live? If we ask this question daily, 
we will certainly change the way we 
live. If we take the gospel into every 
culUire, and help others ask the same 
question, they too will change. The 
result will not be that we all end up

Henry, Carl F. H.1980. The 
Cultural Relativizing of Revelation. 
TrinityJouraal 1:153-164.
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POST-MODERN
"JAPANIS，

Worldview and Contextual Horizon
By Hisakazu Inagaki, Tokyo Christian University

| THE POST-MODERN Asia and Africa), Indian religion (In- of its traditional folk culture. Accord-
dia, South Asia), Confucian (China, ingly, the previous diagram can be 
East Asia), and natural religions (Afri- used for Japan with litlle change. This

"lower story" made up of traditional 
folk culture, is the worldview of Japan, 
which we will call "Japanism." And 
we will need to study this worldview 
in light of the "Post-Modern Japan
ism" context.

Rational (modernity)

AGE AND REVIVAL OF
ca and South America).RELIGIONS

Now many industrially-advanced 
The modem world is being shaken countries are rapidly plunging into the 

to its core and religions are deeply in- post-modem era. Computer science is 
volved throughout the world in this bringing societies away from an indus- 
process. Religion temporarily disap- trial base with a production orientation 
peared in modem secularization, but to those where information is central, 
now has become extremely visible in "Post-modern", is used for the cultural 
this post-modem age. Religious revi- expression of these post-industrial so- 
vals in both the East and West, 
coupled with the revival of traditional 
national identity, are reacting against 
modem materialistic civilization.

Fig. 2
Irrational (tradition)

cieties. To grasp this worldview is very 
This post-modern slate is bringing important in contextualizing the gos- 

a parallel development of religious re- pel.J. Davis defines contextualization 
vival. Why is this so? Individual man as "the articulation of Biblical message 

"Modernity" is actually the "unin- has become a mere pawn in the tech- in terms of the language and thought 
tended product" of Western Protestant- nologically advanced society, uncertain forms of a particular culture or ethnic 
ism with its three motivating factors to of his personal dignity. Modem ration- group." The aim of this paper is to of- 
form modem culture: a prophetic view alism has proved to be a dead end. The fer a concrete methodological direction 
of God, the development of the church world is pushed into the upper story of for contextualizing the gospel in Japan, 
and the priesthood of all believers. By the post-Kantian dualism depicted by When we peel off the outside por- 
these three, society moved from a F. Schaeffer's diagram (The order is tions of "culture," wc find at the core 
community where blood lineage and reversed in Schaeffer's original figure.) that ultimate outlook we call "world- 
ritual were central to a community of (Figure 1). 
covenant where every function of soci
ety began to be differentiated.

view." It is always connected to the 
perception of ultimate reality. And so 
this worldview is determined by their 
thinking about religion.

Rational (pessimism)
Fig.1

In time an atheistic enlightenment 
took over this modem culture and was 
also transplanted into cultural spheres 
ruled by other religions, Islam (West

Irrational (faith)
But since man has been created in Christians always live in concrete 

the image of God, he continues to seek individual cultures (including lan- 
the true meaning of life, wanting to es- guage, customs, thought patterns) with 
cape to the "lower story" of faith. But a worldview already firmly established 
he discovers this lower level is no
more than a folk culture filled with tra- view must be clearly understood in or- 
dition. This post-modem emptiness is der to establish a proper Christian 
now being filled by a vital religious re- worldview within that cultural context, 
vival, with one illustration being the
boom of occult religion among young phasized the "upper story" problems 
people in Japan.

at the base of that culture. That world-

Until now, Western theology has em-

of modem rationalism in the issue of
contextualization. But in Japan we also 
must give serious consideration to the 
"lower story" of the Irrational (Tradi
tion).

II. WORLDVIEW AND 
CONTEXTUALIZATION

Let us then turn to the discussionUpper story modern rationalism is 
transplant from the West, not native of worldview. We start from the posi

tion that "neutral facts" do not exist. 
That is, the phenomena that occur in

a
to the thought of non-Westem cul
tures, including Japan. Japan has al
ways had a rather irrational emotional出e real world are recognized by the 
thinking pattern which forms the core observer as "facts" only when the con-Dr. Hisakazu Inagaki
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ceptual schemes giving them meaning Japanism we must briefly describe the 
are in place. Observation, far from be- worldview of Biblical Christianity, 
ing an exact duplicate of neutral facts, This worldview does not have the du- 
actively construct facts according to a alism (upper and lower story) of mod- 
conceptual scheme. If the observation em thought shown in Figure 1.It is a 
itself is part of a specific theoretical 
mold, it is impossible to use neutral 
observation lo prove the theory or bas- demption has brought all things under 
ic outlook. Within the system itself 
statements or facts can be verified us-

IV. THE JAPANESE 
WORLDVIEW

(Japanism)
Let us now 10ok at "Japanism’' in 

its stark contrast to the above Biblical 
worldview. According to Kuyper, 
worldview encompasses the three bas
ic relationships: god(s), man and na
ture (world), and so we will study 
these three in relation to Japanism.

Japanese thought is a mixture of 
Confucianism and Buddhism from 
abroad along with the thought of indig
enous Japan religions. When Confu
cianism and Buddhism equipped with 
their own unique systems entered Ja
pan they were fragmented, adapted and 
Japanized. Thus we will not look so 
much at the original systems, but try to 
understand this resulting mixture of 
thought.

worldview which is centered in God
who through the creation, fall and re-

the authority of Christ. Faith, which 
comes through the working of the 
Holy Spirit, is a personal commitmenting the logic within the conceptual 

scheme. When the conceptual scheme to this living God. All facts are under- 
includes Ihe three basic relations of stood and given meaning by this per-
god, man, and nature then it is called a sonal God. 
worldview. Since a worldview in- When the infinite triune God creat- 
cludes a relationship to God (or a god), man and the world it was "very 
it is essentially religious rather than 
theoretical.

good." God made man a being in His 
own image and gave him a "cultural 
mandate" to subdue the earth (Gen.Nothing can be interpreted in a 

strictly neutral sense. It is bound to be 1:26-30). But man fell and the result 
seen within the confines of a specific left its mark on all creation and culture 
worldview. Since the "criterion of (Gen. 3:14-19).
truth" is completely different in an al
ternate worldview, "facts" imported 
from a different worldview may be
come incapable of verification and thus 
cease to exist as "facts" in the other 
worldview. This phenomenon is re
ferred to as "incommensurability" be
tween different worldviews.

Not only did man sin before God 
in a personal way, but collectively 
committed evil, and as a result God 
sent judgment by way of the Flood 
upon all creation (Gen. 6:6-7). After 
the Flood, God not only made a cov
enant with Noah and his family, but 
gave a "social mandate" to all their de
scendants (Gen. 8:21-9:17) (human re
lations).

The God(s)
Animism and the divine-human 

unification are the two main points 
concerning the gods. Animism with its 
magical and this-world centered nature 
is very important to the Shinto shrines 
spread like a net over all Japan. Nori- 
naga Motori's (1730-1801) famous 
definition of the Japanese gods is still 
valid: "anything will do if it is abnor
mal, having exceptional virtue and is 
awe-inspiring." Thunder, the dragon, 
the spirit of a tree, ihe fox, ihe moun
tains and the sea are all gods.

This kind of magical animism has 
continued to exist in ihe Japan archipe
lago since the Stone Age. It played an 
important role in Japan's first national 
unification, modeled after the Chinese 
state system (7th Century A.D.). But 
unlike the Chinese system which was 
strictly a political bureaucracy, the Jap
anese included a religious counterpart.

The divine-human unification fac-

There are no commonly perceived 
"neutral facts" between non-Christians 
and Christians who hold different 
worldviews. The two worldviews are 
structurally different and cannot be 
mixed. Only where certain facts span 
both worldviews, can there be a possi
bility of "translation" within the two 
worldviews. ’Fhe meaning given to a 
series of facts within the original 
worldview will be clothed with a new 
significance or translation in a different 
worldview. It is this problem that 
brings in the issue of the contcxtualiza- 
lion of the gospel.

God is the One who transcends 
the world, but He is also its Sustainer 
and Law-Giver. In Ihe form of general 
revelation God has given natural laws 
to the impersonal world (relation to na
ture) and to Ihe personal world.

While the social privilege given to 
man has survived in spite of sin, it has 
been radically marred and another er
roneous authority has intervened. It is 
impossible to correct this twisted and 
aberrated state by man's effort in spite 
of God's power working to suppress 
sin. It can only be corrected by the re
conciliation of the cross of Ihe incar-

An example here would be ances
tor veneration, which has a Confucia- 
nistic filial piety meaning within a Jap- nate Redeemer, Christ. This results not tor seen in ancestor worship which 
anese context. But it is idolatrous to the on\y jn 出e salvation of personal souls, apotheosizes (deifies) the ancestral 
Christian worldview since the ancestor but also by the work of the Holy Spirit 印ぱ似.divine-human continuum 
is deified. But within ihe same Chris- m restoration and sanctification of 匕 seen in shamanism with its demon 
tian worldview when viewed in its hu-加 mlturp whirh man nrndiires Tn possession and soul release. It existsg: ig-し一 h 馳 religions but also plays 

es the motivation within the culture a critical role in many of the new relig-
man relational aspect, it takes on new 
significance as fulfilling the fifth com
mandment in the decalogue, calling for from that of selfish ends to that of the 
parental respect.

ions.
These primitive religions exercised 

a great influence upon the way Budd
hism was accepted in Japan. Budd
hism originally came from India as a 
religion which rejected all magical ele-

glory of God. The Christian then has 
the responsibility for transforming 
every realm of culture and placing it 
under ihe authority of Christ and his 

Before entering into the subject of ultimate judgment.

III. THE CHRISTIAN 
WORLD VIEW
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ments, but when it entered Japan, the ship) or seken (society), a collection of and is growing in importance in this
others. This can result in an irresponsi- post-modem 

oteric Buddhism with its strong magi- ble "groupism" which is uniquely Jap
anese, and, when coupled with a 
biased awareness of racial purity, may 
at times foster fanatic nationalism.
Groupism indeed is a major factor in 
the making of "naturally religious 
groups" and a "Japanese-style com- 
mimiLy" with which we shall deal lat-

Buddhism most welcomed was the es- era.
In the above we have looked at the 

characteristics of god, human relations 
and nature. All three are closely lied to 
animistic religion, forming this world
view we have called Japanisra.

cal and shamanistic elements.
Human Relations

Next, let us 10ok at human rela
tionships characterized by the insepara
bility of subject from object, and the 
resulting groupism. Its basic founda
tion is the five Confucian relational 
ethics, namely, parent-child intimacy, 
rightness between lord and retainer, 
distinction between man and wife, sen
iority relationship between young and 
old, and trust between friends.

These ethics have been Japanized 
in a unique fashion. In Japan where 
there is no concept of man created by 
God it is only natural that there is no 
tension between the "subject" and the 
"object," and no establishment of the 
"individual" or "self." Rather there is 
an illogical intuition, a kind of "pure 
experience which results in a no-self 
awareness.

In Japanism with its animism, 
people are not personal beings in fel
lowship with each other. They are seen 
only in a dependent relationship held 
together by a vague aidagara (relation- plowed- This Japanese view of nature

is seen as superior to the Western view

Japanism has often appeared in the 
clothing of ultra nationalism. It raises 
its head without fail whenever Japan 
needs to be defended from foreign

er.
Nature

The Japanese view of nature is 
basically organic and evolutionary, a *The prohibition of Christianity fol- 
フbecoming" in contrast to the "creat- lowing national unification (16th Cen- 
ing" within the Biblical creation. It sets tury) •The national studies denouncing 
forth a world not as one created by a Confucianism and the revival of Shin- 
transcendent Creator God, but as one toism (18th Century) -The theory of 
imceasmgly being developed by the _ ⑽ which stood ^ defi_
£orce ^ ance of both Christianity and the west

ernization of modem Japan (19lh Cen
tury) •The "Japanese soul" in the early 
Showa Era (1930s) *Now using the 
occasion of trade friction we hear again 
the strong chant of new nationalism.

pressure. Here are several examples:

According to Japan's traditional 
view of nature, a distinction is made 
between "begotten" or "bom" nature 
and the Western "physical" nature. The 
former is part of the rhythm and cycles 
of man's daily life and therefore a can
didate for divinity. The latter sees na
ture only to be manipulated and ex-

Whenever Japan has encountered 
a national crisis, Japanism has erupted 
to the surface layer of culture.
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that of including the malrilineal, the 
function of justification of position is 
gradually being lost.

In the post-war Rissho Koseikai 
(one of the new religious Buddhist 
sects) the ancestral table descending 
from both parents was given to believ
ers, helping them to penetrate the 
masses of nuclear families in the city.

Recently the writer conducted an 
"awareness survey of ancestral cul
ture" among Christians and found that 
among them the number of those de
siring a day be fixed for remembering 
deceased Christians had risen to 
72.6%. This attitude probably would 
not be found in Western Christianity, 
and gives us a topic with which theo
logical contextualization needs to grap-

day, and 3) from expiration of mourn
ing to the 33rd (or 50th) year marking 
the end of the memorial masses for the 
dead.

V. JAPANISM-STYLE 
COMMUNITY AND 

EMPERORISM
Rites for the dead presuppose that 

man has a soul (tame), and upon death 
becomes a deceased soul (spirit) called 
shiryo.As the descendants (normally 
in Buddhist ceremonies) hold memori
al services for the soul of the deceased, 
that soul is promoted in rank, until 
with the last Buddhist memorial ser
vice (33rd year) that soul loses person
al identity and becomes a "common 
spirit" or "god." This spirit is believed 
to return to its native birthplace at the 
bon festival in July or at the New Year 
in January. The common spirit, also 
called "ancestor," brings abundant 
crops or other blessings to its ie. It is 
believed that the "ancestor" is "bom 
again" as another human, part of the 
cyclical view of the soul.

These ancestral rites have had a 
four-fold function of:1)justification of 
position, 2) pacification of inter- 
generational relationships, 3) the rally
ing of relatives and 4) motivating fam
ily support. But with the view of an
cestors changing since World War n, 
from that of being solely patrilineal to

Worldview begets conviction, and 
conviction begets value. Within the 
values based on Japanism the ones 
most highly prioritized are political 
values. People are required to commit 
themselves to the collective body and 
its values. This natural religious senti
ment is inseparably bound to the feel
ing of ancestor worship. The three lev
els of community in the Japanese 
society closely tied to this religious 
sentiment are the ie (family), the mura 
(village), and the kuni (nation).

The Family (ie)
The Japanese word, ie, means the 

house in which people live, the home, 
the family. In addition to that there is 
another meaning for which it is diffi
cult to find words in a non-Japanese 
language - "A direct lineage with un
broken continuity from the past, an 
identity spanning every generation." 
The ie is responsible for these rites for 
the dead:1)from confirmation of 
death to burial, 2) from burial to Ihe 
expiration of mourning on the 49th

pie.
The Village (mura)

The mura is not to be seen as a 
unit of village a' 
unit of localorg 
pose of production and for apotheosiz
ing (deifying) the god(s) who protect 
the area, ubusunagami, the ujigami 
(shrine), or the shugo-shin (protective 
deity). From the middle ages, villages 
and towns (folklore society) have aris-

dministralion, but as a 
:anization for the pur-
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of being the "symbol" of this nation.
Our Christian faith insists that 

even in the sphere of the nation, Christ 
alone is the ultimate sovereign and the 
emperor is but a mere man. This un
derstanding puts us on a collision 
course with Shrine-Shinto, of which 
most Japanese are latent believers. The 
Christian says, "Don't deify Ihe emper
or!", but Shrine-Sliinto hears this as 
violent language bent on destruction of 
their religion.

en around shrines in some "secluded" rites of ancestor worship began to 
place incorporating the spectacular set- break down. The havoc caused by 
ting of the surrounding nature into a large numbers of war casualties from 
cosmic order. ihe Sino and Russo-Japanese wars 

also brought fear to many families that 
they would not be able to carry on ihe 
ie's religious rites for the dead. Thus 
the state began to shoulder these re-

The "village society" mentality 
fostered there remains virtually un
changed even in post-modern urban 
life. The practice of automatically de- .…
ducting shrine festival expenses for the sponsibilities. 
block association in the town (chonai- 
kai) or the high-rise association (jichi- be committed to a "distinguished fami- 
kai) fees has been carried over to in- ly" whose lineage is traceable to the 
elude large cities in the present day. dawning of heaven and earth, those
The Western "city" formation based rites would be assured of perpetuity, in
upon con-tract, self-rule and resistance spite of other uncertainties. So then the 
neither existed in the past, nor does it spirits of those who died in military

service should, in addition to earning 
the worship of the populace and gain
ing perpetual life, continue to eternally

Now if these religious rites could

VI. CONTEXTUALIZING 
WITHIN JAPANISM

Contextualization in the Structure 
of the Japanese Nation 

A Biblical worldview denies the 
existence of particular gods for certain 
nations, and begins with the Creator of 
Ihe world. The covenant wilh this 
Creator God gives the "social impera
tive" as a base to move from unorga
nized nature to the development of 
state with mutual covenant between 
created oemgs. This kind of theistic so
cial covenant theory, by making certain 
modifications for polytheistic Asia, 
can take on new significance in contex
tualization. Let us look at a specific ex
ample.

now exist in this country.
Another illustration can be seen 

from the following quotation taken 
from the decision of the Osaka District protect the state.

The state had thus usurped the pre-Court (May1986)，regarding the stone 
statue Jizo as common public proper- rogative that originally belonged to the
ty, plainly states: "The establishment home (ie). In spite of this, the Japanese
of a Jizo (guardian deity for children), worldview offered no logic that would 
since it is accompanied by the Jizo-bon allow them to resist this usurpation. In 
and bon-odori (Bon festival dance) 
fosters a place of community in re
gional society." This district court
judge, in spite of his training in West- authority of Christ, no imnngement 
em constitutional jurisprudence, dis- from either side is permitted, 
posed of the case using the Japanese 
value systems from the traditional
mura. This is the post-modem age, litigation greatly weakened the "rights 
a^id the logic of Japanese type commu- 0f religious individuality". The su- 
nity formation actually does not stop at preme court ruled against a Christian 
the mura, but also stamps itself into wife who protested the Self Defense 
Ihe structure of the business enterprise. porce enshrining the spirit of her mili

tary husband at the Yasukuni Shrine 
The Japanese' view of ancestry can against her wishes, 

be seen in three parts:1)the immediate 
ancestors, 2) the fourth generation and 
beyond, 3) and an ideological abstract 
view of ancestry. It is this last form 
which is Deing exploited by modem 
Japan's view of the nation.

the Christian worldview, the home and 
the state each possess a separate sove
reignty. Since both are subject to the

The June, 1988 Supreme Court 
decision on the Self-Defense Forces Let us interpret the mura (village 

society) as the "condition of Nature" 
existing before the "condition of 
State," giving us not pure monothe
ism, but polytheistic natural religion.
In order to apply this theory within re
ligious plurality we would need to take 
a henotneistic position (the exclusive 
worship of one god, without necessari
ly denying the existence of others). In 
this way through the "Supreme Being" 
and the framework of general revela
tion we have a basis to shift from 
mura to kuni. The true and living God 
who had meaning within ihe orthodox 
Christian worldview will then be 
clothed wilh fresh significance as the 
Supreme Being even within the Japa
nese worldview.

The Nation (kuni)

The Emperor System
One important point here is that 

according to the docLrine of Shrine- 
Shinto, the emperor is still their living 
god (arahitogami). Before the war it 
was compulsory to worship the em- 

We can see this in the current na- peror, but this was discontinued after 
lionalization of the Yasukuni Shrine the war. Emperor worship did remain 
with deification of the spirits of dead as part of Shrine-Shinto's system of
soldiers. The process that developed doctrine, 
this shrine also illustrates the way an
cestor worship has aided in the forma
tion of the nation. The private ceremo
nies held by the samurai of the 
Tsuwano District in Higashiyama,
Kyoto at the end of the Edo Shogunate 
developed into the Yasukuni Shrine in 
the Meiji Era.

Faith in "living gods", one form of 
Shamanism, is very common in Japa
nese religion, and most of the founders 
of new religions are so deified. That 
being ihe case we might say that for 
the sake of religious freedom the relig
ious body of Shrine-Shinto should be 
allowed to worship the emperor as a 

As Japan moved toward modemi- "living god." But that is not so, be- 
zation with its urbanization the ability cause the Japanese Constitution guar- 
of the villages to carry on the religious aniees that same individual the status

Naturally, until this kind of situa
tion becomes a possibility, Christians 
must unceasingly oppose the trend 
which seeks to transform the emperor 
into the "living god" of one specific re
ligious body. Further, we need to 
maintain a watchful eye on the danger 
of Japan's unsettled "condition of 
State" slipping into a mura format.

12 Japan Harvest/No. 3— 1990



The Logic of Rejection would not be able to redeem 山e sins and Buddhism became a tool for pop-
of mankind, it would function to help ular administration, degenerated into a
restrain sin, and would likely be ac- a Buddhism only for the memorial 
cepted by consciences of men made in masses for the dead, 
the image of God (common grace).

We have already spoken about the 
relationship between modernization 
and religion. Only when modem per
sons are able to override the values 
provided by the bodies of natural relig- We shall call this the "logic of rejec

tion" in contrast to the this-world-

At the end of the Shogunate Era 
(19th Century) a system of thought 
armed with the "logic of rejection" be
gan to fight against the popular trend 

Here, there is passive evidence of of religious thought centered in world 
Protestantism in the West. It fought the Holy Spirit sustaining culture and benefit. Tenrikyo, the Maruyamakyo, 
for freedom of conscience before God retarding further corruption. Using this and the Omotokyo are examples of 
and rejected an insatiable pursuit of as a standard, we can rank various re- this phenomena, 
worldly wealth and pleasures. It was a ligions as seen from the viewpoint of 
system of ethics which, unlike the 
monasticism of the Middle Ages or 
the escapism from this world of 
Oriental religions, operated in the 
present world, but rejected it.

ion has the "modem age" arrived. In 
the history of man the only movement affirming Japanism. 
which has achieved this is classical

Nao Deguchi's Kamigakari (God 
Possession) heralded the beginning of 
Omotokyo in 1892 with this declara
tion, "Oh, plum flower blooming only 
once in the broad worlds, now has Ihe 

The "logic of rejection" which golden god of Ushitora's world ar- 
The worldview of the Bible teach- judges this present world, is a com- rived. Without this god the reforma- 

es that this world is a world or sin re- mon theme for newer religions. The tion of the world is impossible. The 
suiting from rebellion against God. historian, Saburo Ienaga, speaks of the golden god of Ushitora has appeared 
Accordingly, a system of thought spirit of Buddhism, introduced into Ja- and will conduct a massive cleansing 
which affirms this present world, ap- pan in the 6th Century, A.D., "The true of this world." It is easy to see that 
proving its sinful condition (like Ja- Pure Land is plainly revealed, not in Omotokyo possessed a "logic of rejec- 
panism, integrated with animism) will the things sought after within this tion" that confronted the public ideolo- 
not be able to raise a barrier against the present world, but in the rejection of gy (Japanism) of the Meiji govem- 
insatiable pursuit of desire, power, or this world." He saw here the attain- 
wealth.

Christianity. That is, religions which 
serve to restrain s in best 

3 religi
t would rank

high, and opposite 
rank low.

ons would

ment.
merit of an other-worldliness based on Because of its opposition, Omo- 
a non-traditional worldview. But this tokyo was condemned as heresy by 
thrust was demolished by Nobunaga the state religion, and suffered the 
Oda's repressive power(16th Century), most severe form of suppression in

Some "transcending motive," a 
system of thought which rejects the 
present world is needed. Though it
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tize one aspect while reducing the oth
ers, but we can respect each on the ba
sis of its inlrinsic nature and its own 
law, opposing a dichotomy of tempor
al reality such as "making modernity 
and tradition into mutually opposing 
areas."

the history of modem Japanese relig- repeat the errors of the Japanized
Christianilyof the past.

We have looked through the lens 
of a ChrisLian worldview to see a dis-

ion.
Worldview and the 

Christian Philosophy
There were many positive aspects 

in Omotokyo and other new religions 
of modem Japan in addition to the 
"logic of rejection." But they were not 
able to create universal values which 
would substitute for Japanism. Since 
these new religious bodies were 
founded by shamanistic "living gods, 
he or she ftmctioned as a mini- 
emperor, and so could not bring forth 
values transcending the actual emperor 
system which would create new uni
versal or transcendental thought.

This was one of the missions left 
to Japanese Christianity, when it was 
introduced in the early Meiji Era. It 
may have helped to form individual 
"modem persons," but it was not able 
to develop a mature system of thought 
that would give this country a culture 
with values based upon a Biblical 
worldview. Unless Japanese Chris
tians become acutely aware of the ex
istence of a Japanese worldview (Ja
panism) they are certainly doomed to

tinct worldview existing at the foun
dation level of Japanese culture and 
thought, called Japanism. The relig
ious motive for Japanism is the irra
tional animism lying at ils deep layer that the "tradition'' motive is certainly 
(lower story). However, we must not absolutizing one aspect of created reali-
forget the existence of the rational

Moreover, it is not difficult to see

ty, i.e., the psychical aspect, with its il- 
"thought of the superficial layer (upper logical feeling, or "pure experience."

story) in present-day Japan. This up- On the other hand, the "modernity" 
per story will not decline, but increase motive is actually absolutizing the logi- 
in importance. The problem is that ra- cal aspect of reality, 
tionalism and irrationalism will re- It is here that an important role and 

reason for Japanese Christians lie. I 
believe the transcendental Christian

main distinct and dichotomized.
But the Christian worldview

should be Scripture-based: the crea- worldview alone is the thought system 
tion, the fall of man and redemption uniquely able to give unity and harmo- 
through Jesus Christ in communion ny to man's religious foundations, 
with the Holy Spirit. This base liber
ates our understanding of created real
ity from false prejudices imposed 
upon us by idolatrous dichotomized 
basic motives. The motive of creation 
leads us into the richness of God's 
creation in all of its plurality and co
lorfulness. We do not need to absolu-

A non-Christian worldview abso
lutizes certain specific aspects of crea
tion, making other worldviews "in
commensurable." But the Christian 
worldview can evade the "incommen
surability" and has the ability to com
municate to all people within their spe
cific world views. Here is the unity in 
Christ among different cultures.

We have striven, then, to present a 
method of contextualization by which 
to interpret the truth straddling both a 
Biblical worldview and Japanism, and 
thus find a method of creating new 
meaning. If a Scriptural worldview 
surpasses Japanism, post-modem Jap
anese culture will be contexUialized 
and gain true meaning under diversi
ties of the creation, but if the former is 
surpassed by Japanism, the gospel it
self will likely be Japanized (inversely 
contextualized). It will be impossible 
for Japanese culture to be "sanctified" 
by the gospel without the Christian 
community continually examining it
self in the light of God's Word and re
maining in close fellowship with the 
living God. As a Japanese Christian I 
must first repent in my religious center 
(the heart) and then by the Holy Spirit 
move out to subdue the Japanese relig
ious worldview. When that happens, a 
new horizon will open.

When it comes 

to insurance, 
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Let’s Have Healthy 

Spiritual Children
By James Blocksom 

International Chapel Ministries
sionee is truly saved and has assu
rance of salvation.

4. Prepare the new Christian for 
baptism. By preparing his testimony, 
gaining assurance of salvation and 
studying the topic of baptism, your 
new Christian will be ready to be 
baptize

Th
for a follow up program, but actual
ly these are the Lord's goals. So, 
our question should be, "How?"
How can you actually achieve these 
goals? Two things are necessary.
First is your commilment to the task. 
Second is a good follow-up text.

How can you choose a good 
text? Look for the following things 
aboutthetext:

1.It must be biblically sound 
anduncompromis ing.

2. It must be designed to achieve 
the four aims that you wish to reach, 
as are noted above. That means, you 
will need a text developed in Japan in 
the actual church planting situation.

3. It should be "user friendly." 
That is there should be a good teach
er's text, with instructions and an
swers. The student's edition ques
tions need to be well thought out and 
laicbut.

Every parent knows that giving 
birth to a child is not the end of the 
parent's responsibility. Rather, eight
een years of training lie ahead of the 
parents before their task is done, if 
their goal is to raise their child to be 
aGod-fearing,goodcitizen.

The New Testament speaks of 
Christians as being "born again" and 
as "baby" Christians. The Great 
Commission defines the task of ihe 
evangelist as preaching the Gospel to 
everyone (Mark 16:15) but also that 
of training disciples (Matt. 28:19- 
20). The Lord defines a disciple as 
one who obeys "all thall have taught 
you." That takes lime.

On the Day of Pentecost, when 
3000 persons trusted in Christ, folk 
were not simply given a hand shake 
and an invitation to next Sunday's 
service. But they were involved in a 
very intensive follow up program. 
Verse 42 says that they were contin
ually devoting themselves to the pro
gram of Bible study, fellowship, 
worship and prayer. (We call these 
THE FOUR SPIRITUAL VITA
MINS.) Verse 46 tells us that they 
met day by day in the temple.

We must admit that Ihe follow 
up program of the Jerusalem Church 
proved very effective because people 
were added to the church daily and 
when persecution came in Acts 
8:1,4, the Christians were prepared to 
go evangelizing- -and do it effective
ly wherever they went.

How can we have healthy 
spiritual babies like the 
Jerusalem church had?

would help him stay healthy and 
protect him from danger.

By the same token, your follow 
up program should have the similar 
aims for your new Christian. You 
need aims such as the following:

1. Help your new Christian get a 
good start in his new life style. You 
need to get him started taking his 
FOUR SPIRITUAL VITAMINS, 
ihe daily ones and the weekly ones. 
For example, you need to teach your 
new Christian how to feed himself 
on the Word of God and how to pray 
and to begin to memorize vital scrip
ture verses.

You need to get him started at
tending a midweek service for fel
lowship and make attending worship 
services as his first priority on Sun
days. He needs to learn about the 
church and his relationship to it, and 
itsleaders.

You will need to teach him how 
to deal with sin as a Christian and 
how a Christian avoids grieving the 
Holy Spirit by his talk and relation
ships with other Christians. Further, 
he needs to know how to find God's 
will in making decisions.

2. Prepare your baby Christian to 
face the dangers in the Japanese so
ciety. Therefore, you must teach him 
about ihe dangers of idolatry, marri
age to a non-Christian, materialism 
and social practices like drinking, 
etc. that will destroy his testimony. 
You must prepare him to face the 
spiritual warfare and persecution vic
toriously.

3. Help your new Christian gain 
assurance of salvation. By reviewing 
the ABCs of salvation with him, you 
will be able to see that your new 
baby really understands the gospel. 
By checking him with the tests of 
salvation, given in I John, etc. and 
having him write his testimony of 
salvation, you will be able to ascer
tain whether or not the new deci-

cd.
ese seem like ambitious goals

4. It should be bilingual, so that 
new missionaries can share in the 
ministry of follow up and you are 
able to quickly prepare for teaching 
yourlesson.

5. It should be attractive. Your 
students need to be proud of their 
text book. A well-done text inspires 
confidence in thecontents.

Now how did you teach your 
child to eat? Did you put him or her 
in a class of 5 or 6 other babies? We 
had to spoon feed our babies at first. 
When the Lord begins to add spiritu
al babies in numbers to your church, 
you will be tempted to put them in a 
follow up class. You need to consid
er the problems that you encounter

What are the first things that 
you taught your children? "Drink 
your milk, Honey." "Eat your vege
tables." "Don't pet the strange dog
gie, he might bite you!" "Hold Dad
dy's hand while we cross the street!" 
You taught your child the things that
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est child, a girl to help her with the 
little brothers and Uie house work. 
She became a real help to my wife, 
though she was only 2 years older 
than her oldest little brother.

You will need to train your eld
est "child" to help in the ministry of 
follow up. If you try to find someone 
to teach a class, you will have a dif
ficult time. But if you ask someone 
to counsel one person, they will feel 
much more willing to take that much 
responsibility. But of course you 
will have to train that person by hav
ing him do the follow up lessons 
with you.

We began our church-planting 
experience in Japan 25 years ago.
We began doing follow up on a one- 
to-one basis with our first Christian. 
As the number of baby Christians in
creased, rather that put them in a 
class, we began to train our mature 
Christians to share in this ministry. 
For our older Christians, this was a 
vital step in their disciples hip train
ing. Some of these have become 
staff members.

You will find that some people 
have the spiritual gifts of counseling 
(pastor and teacher). If these persons 
are fully committed to the Lord, they 
make admirable follow up counse
lors. Others do not have these gifts 
and are not successful in this mini
stry. Giving people a follow-up re
sponsibility is one way to discover 
their gifts and prepare them for an 
even larger ministry.

This year we have had as many 
as 31 new Christians in our follow 
up program at one time. Teaching 
them are 10 -12 persons, staff mem
bers and mature Christians on a one- 
to-one basis. We are fully convinced 
that follow up is essential, that the 
one-to-one method is the best way to 
do it.

trying to do follow up in a class situ
ation.

1. You can teach academic 
things to people in groups. For fol
low up, the class situation communi
cates that this is an academic matter, 
that you are concerned that the stu
dents learn certain information, rath
er than a new way of life.

2. Soon after a person makes a 
decision, he will be attacked by the 
enemy in the form of persecution, 
doubts, temptation, etc. Doing fol
low up one-to-one gives you great 
opportunity to do vital personal 
counseling in the perilous early days 
of a person's Christian life. Certain
ly most people would hesitate to re
veal their personal problems in front 
of one or more other students. Often 
they will hesitate to make an appoint
ment to come and talk to the pastor. 
They just drop out. On the other 
hand, in the one-to-one relationship, 
one feels much more free to open 
one's heart. You can detect problems 
early in the young Christian's life 
before they become serious.

3. Scheduling: it will be hard to 
find a time when everyone can come 
every week, in addition to attending 
regular services. Each lesson is vital, 
so that a person who is absent has 
missed something very important 
for his spiritual life.

4. People can be "busy" so that 
they miss a lesson that they don't 
want to have to deal with, like idola
try, marriage, taboo, etc.

5. In a class, a person is called 
upon to answer just a portion of the 
questions. It is very easy to just copy 
down what someone else has said 
for the other answers. Hence, the 
class is a poor learning situation 
compared

6. in a class situation you can
not customize the lessons to meet the 
needs of each student. For example, 
one student has an idolatry problem 
and another student is facing an ar
ranged marriage. They need help in 
these areas now, not in 6 weeks. In a 
one-to-one situation, you are able to 
meet those needs right now.

Who does the follow up?
When we had one child, mother 
could care for it herself. Butin our 
family we had 7 children. Three 
boys bom in 31/2 years! So what 
did we do? My wife taught our eld-
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to one-to-one.

If you have questions, feel free 
to contact me. I would be glad to 
share with you in more detail about 
our experiences in doing follow up.

James Blocksom 
International Chapel Ministries 
4-19 Higashi Matsugaoka 
Ikoma Shi, Nara 630-02

Phone: 0994-42-4444
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◎werseas Missionary 

Fell◎響 ship/China 

Inland Mission
125 Years In Mission 〜38 Years In Japan

One fine morning in June 12b 
years ago a man walked by himself 
on ihe beach at Brighton, England.
He had been to a service where over 
1,000 believers had been rejoicing in 
their Savior, and he could bear it no 
longer. Not because he did not share 
their faith, but because the thought of 
so many millions perishing without 
Christ in China weighed so heavily 
on his mind.

Hudson Taylor had been forced 
to return from his missionary work 
in China because of bad health, but 
he continued to bear a burning con
cern for the unevangelised people he 
had left. He had visited churches and 
conventions in England challenging 
young people with the needs of Chi
na, and some had heard God’s call to 
take the gospel there. But how could 
they go? No society existed to send 
them. Hudson Taylor had no backing 
or finances to send them, but he had 
come to believe that God supplied 
the needs of those who obeyed God 
and set forth to do His work in faith. 
He had proved it for himself in try
ing conditions in far away China. But 
could he trust God to meet the needs 
of a group of missionaries he hoped 
to take back with him to China?
What would happen if supplies 
failed? He had learned to trust God 
for his own needs, but what about 
the needs of a whole mission?

The constraint to take the gospel 
to China and the unreached provinces 
in the interior battled with the awe
some responsibility for committing 
himself and over 20 others to a mis
sion outreach half a world away with 
no other guarantee than the promises 
of God. But he did not walk the

beach alone, for God met with him, 
and his doubts were conquered. 
Writing of it later he said,

“There the Lord conquered my 
unbelief, and I surrendered myself to 
God for this service. I told I-Iim that 
all the responsibility as to issues and 
consequences must rest with Him.”

Within a year the 24 had sailed 
for China and within 30 years that 
number had swelled to 621 mission
aries, all sharing the same faith and 
the same dependence upon God as 
their founder Hudson Taylor had 
learned. In later years the China In
land Mission (CIM) had to leave 
China after the Communist revolu
tion but reformed its ranks as the 
Overseas Missionary Fellowship, 
working among unevangelized peo
ple on the Far East fringes of China. 
It was thus in 1952 that the first 
OMF missionaries came to Japan. In 
keeping with the pioneer principles 
of ihe Fellowship, they went to the 
remoter, comparatively unreached ar
eas of Hokkaido and Aomori Prefec
ture, and it is there that OMF has 
majored in church planting work.

The association of evangelical 
churches formed in Hokkaido and 
Aomori from churches linked with 
OMF are planning to join with the 
Tanritsu Renmei, Shinyaku Kyoodan 
and Liebenzeller church groups in the 
recently developing Chuurengo. 
OMF has long associations with Lie
benzeller Mission which was asso
ciated with CIM in the China work. 
At the 125th anniversary luncheon, 
Doug Heck, the field chairman of 
TEAM, was telling of how Hudson 
Taylor and the CIM were influential 
in the starting of TEAM 100 years

ago. So we recognize the long histor
ical associations with sister missions 
in Japan, and rejoice in seeing some 
of the churches we have helped to 
plant now joining ranks in united fel
lowship.

OMF also sends missionaries 
from Japan to serve in the Far East. 
Eight Japanese missionaries sent out 
so far have served in Thailand, Indo
nesia, Taiwan, Singapore and 
amongst Cambodian refugees. Oth
ers are in preparation and plan to set 
out from Japan in the next two years. 
Like other sending nations from 
which OMF missionaries come, Ja
pan has a Home Council to handle 
deputation, selection of candidates, 
and tneir support. For nearly 20 
years Pastor Tadashi Haga of Koga- 
nei Free Methodist Church has 
chaired the Home Council, as well as 
being fully involved in the expanding 
group of churches he has helped to 
start.

As the church in Japan grows in 
maturity and power, the challenge of 
unreached peoples and needy folk all 
over the world needs to be presented 
in the context of Christ’s Great 
Commission. Structures to train, 
send and support workers from Ja
pan will be needed in greater strength 
and numbers. Because it is interna
tional and interdenominational, with 
many Asian members already, the 
OMF is in a position to welcome 
and train Japanese to work with 
overseas. We continue to pray to the 
Lord of the Harvest to send out la
borers and continue to trust that 
where He does send them out. He 
will provide for them, as we have 
seen

us

Him do for 125 years.
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JAPAN
FIELDOne Hundred Years 

Old and Thriving!
p^TEAM

In Celebration of the Anniversary 
一 a Look at the Remarkable Man 
Behind TEAM and Thirteen Other 
Mission Organizations

by Kenneth McVety, TEAM

On October 14 this year, The 
Evangelical Alliance Mission 
reached a venerable milestone, 
marking the 100th Anniversary 
of its beginnings.

It was in 1890 that fifty mis
sionary evangelists to China were 
sent on their way from Brooklyn, 
New York, and only a short time 
later that a fifteen-member con
tingent bound for Japan followed.

Since then, TEAM has grown 
to become a world-wide Mission, 
carrying on worK in thiity-one 
fields with a total of 1,100 mis
sionaries, mostly from the United 
States and Canada but with other 
sending countries represented as 
well. Remarkably, it follows to- 

cant variation 
both the 

spirit and the message of its 
founder.

Who was it that gave TEAM its 
first impetus? Fredrik Franson 
was his name. He was a most 
unlikely man for the destiny that 
befell him. Bom in a remote vil
lage in Sweden, he travelled with 
his widowed mother as an emi
grant to America and faced life- 
threatening illness in his teens. 
But on the plains of Nebraska, a 
strange thing happened.

Not only did Fredrik Franson 
see the Savior as he looked up 
from his bed or sickness, but 
soon afterward there began burn
ing in his heart a flame that 
would reach round the world. He 
joined himself with D. L.
Moody, whose widespread mini
stry was just beginning, and 
learned from him. Before long, 
Franson's preaching was accom
panied with outbursts of revival 
as he spoke with a flaming heart 
of receiving through Christa 
right-now assurance of salvation 
and of Derng ready for the soon 
return of Christ. He was busy, as

an appeal tor the reaching of that 
great country.

"If one thousand whole-hearted 
evangelists were set free for this 
special work," he wrote in an edi
torial, "they might reach the 
whole number of China's millions 
by the end of 1895." And for 
Fredrik Franson after reading 
those words, life was never again 
the same.

A thousand missionary evangel
ists for China! Proven evangel
ists, with a record of successful 
soul-winning! He was in Germa
ny at the time, and the searing 
challenge was instantly shared. 
Within a few months, four mis
sionary evangelists were on their 
way to China. And with their go
ing, the German Alliance Mission 
was spawned, the fust of an in
credible fourteen Missions in 
whose beginnings Franson even
tually played a major role.

Now, the churches of America 
were calling. Ashe boarded ship 
he wrote: "Pray for me now, dear 
brothers and sisters, that I may 
not only have the joy of seeing 
great awakenings, but also that it 
might be possible to send out a 
large throng of evangelists to Chi
na, to meet those who are going 
from Scandinavia and Germany. 
The power of prayer is great. But 
let it be prayer that takes hold of 
the Almighty."

A short five months later, on 
February 17,1891，Geraldine 
Guiness with the CIM in China 
glowingly reported: "The largest 
missionary body that has ever 
been known to arrive in China 
was given to us that day! Just 
given by God in answer to prayer, 
part of the coming thousand! 
Through the good hand of God 
upon Mr. Franson, a band of no 
less than thirty-five men and

he put it, "pulling in the nets for 
Jesus."

His reputation preceded him as 
he crossed the ocean again to 
Sweden, beginning what turned 
out to be nine long years of inten
sive ministry throughout Europe. 
He began in the land of his birth, 
then branched out to neighboring 
Norway and to Germany and 
France and Italy and Finland, 
spreading revival fires wherever 
he went.

Franson met intense opposition 
from the State churches of his 
day, but even legal injunctions 
and prison terms failed to deter 
him. Franson pressed on, con
vinced that God had called him 
and that God had given him a 
message for his day. And as he 
travelled from country to country, 
he saw clearly, too, that the power 
of the gospel was the same in any 
culture.

"Would there be one million 
Christians,M he cried as he looked 
at the world-wide task, "filled 
with the Spirit, who would spread 
out to all the world and each as
sume responsibility for the evan
gelization and shepherding of 
1,500 people?"

In order to multiply workers in 
the harvest, Franson launched 
into Evangelist's Training Cours
es, designed to instruct and inspire 
a small army of men and women 
who would share with him the 
same burden for reaching the lost. 
This plan began with courses for 

Norway and with plans to reach 
into the hinterlands of that coun-

day without signifies 
over these 100 years

try.
In December, 1889, it seemed 

as though lightning struck in 
Franson's life, as though the twin 
rods of an atomic reactor had been 
brought together causing a chain 
reaction, fii far-off China, the pio
neering Hudson Taylor sent out
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women of earnest purpose and 
entire consecration, well known 
and highly esteemed in the 
churches have arrived in China." 
And fifteen more were soon on 
the way, bringing the total to fifty!

How did this all come about in 
so short a time? October 14 
marked the beginning in Brook
lyn, New York, of a series of five 
Evangelist's Training Courses.
The first evangelists for China 
were chosen, and this event 
marked the beginning of The Ev
angelical Alliance Mission (then 
known as the Scandinavian Alli
ance Mission).

During the five months follow
ing Franson's arrival in America, 
not only was a new Mission esta
blished but no fewer than fifty 
men and women were sent on 
their way to China. These had all 
been approved as experienced 
evangelists and were all "lovingly 
supported" by praying churches. 
The following year,1891，saw an 
additional twelve missionaries 
sent to China.

Upon hearing reports from the 
China-bound missionaries and af
ter he had opportunies to minister 
to Japanese people in San Fran
cisco, Franson wrote, "Japan is a 
land for which something special 
needs to be done right now. Yes, 
the world for Jesus! This must 
be our watchword." In Novem
ber of that year the first fifteen 
missionaries reached Japan. And 
within 19 months, additional 
fields were pioneered in the Him
alaya region of north India and in 
southern Africa.

Typical of the training courses, 
which Franson conducted to 
screen and prepare the missionary 
volunteers, was the one in Oma
ha, Nebraska. Seventy men and 
women attended and fifteen of 
these were accepted as candidates 
for China. It was at the close of 
this course that the participants 
were joined by local Christians in 
a procession down the main 
streets of Omaha, lustily singing 
the song that had become one of 
their favorites, "Keep Singing as 
Onward You Go." When asked 
the meaning of this strange pro
cession the missionaries replied,

Portrait ofFredrik Franson, taken during his trip to Tokyo in 1903

into our human society，and about 
the forgiveness of sin, freely and 
for nothing. It works, to let peo
ple know there is a God full of 
love who has opened communica
tion with fallen men through the 
Mediator. They need to hear 
about a personal, living, present 
Saviour-not only about Christian
ity, but about Christ!"

There were numerous setbacks 
along the way. Illness and even 
death overcame some of the mis
sionaries. Times of depression 
and financial difficulty hit the 
home churches. One young mis
sionary in Japan, Mary Engstrom, 
undertook to nurse a lady who 
had contracted smallpox- and she 
herself died shortly afterward 
from the disease.

In May of 1900, a major tragedy 
struck in China. "Boxer" bandits 
rose up without warning in vari
ous parts of the country, intent on 
killing the Christians and the for
eigners. Of more than 100 mis
sionaries then in China whom 
Franson had recruited and trained, 
tragically forty-two were massa
cred, along with sixteen of their 
children. Virtually the entire 
Mongolia field of TEAM mis
sionaries was wiped out.

"We are going to China to live and 
die for Jesus."

The dominant note in each of 
these training courses continued to 
be an urgent call to maintain 
"Constant Conscious Communion 
with the Lord."

During the ensuing eighteen 
years, Fredrik Franson continued 
a world-wide ministry. He was 
made director of TEAM (then 
SAM), and travelled over and 
over again to China and Japan, to 
India and Africa, inspiring the 
missionaries and pointing the way 
to new pioneer advances. And he 
continued with Evangelist's Train
ing Courses throughout the Scan
dinavian countries. "Huge crowds 
are coming to hear him," said a re
port from Jonkoping, Sweden. 
"His zestful and warm love and 
his zeal for bringing souls to 
Christ have already lit a fire in the 
hearts of many here. About a hun
dred are taking part in his Evan
gelist's Training Course, from dif
ferent parts of mid-Sweden."

In Japan, he said, "How can 
people best come to understand 
God's love? Preach Christ, the 
crucified One! It works, this old 
doctrine about the entrance of sin
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he had entered into the reality of 
the motto which he had chosen 
for his own life and ministry.

Fredrik Franson left behind a 
great legacy. And it is that legacy 
that continues today in the mini
stry of The Evangelical Alliance 
Mission, and in the thirteen other 
mission organizations to which 
he gave himself unstintingly and 
bequeathed his legacy.

His call rings clear even today, 
"Jesus is coming soon! Even so, 
come, Lord Jesus!"

(The author is deeply indebted to 
Dr. Edvard P. Torjesenfor his 
research into the life of Fredrik 
Franson. This article is based 
largely on his material).

north India, and in the Middle 
East.

He then spent seventeen 
months in southern Africa, 
working closely with the highly 
regarded Andrew Murray. And 
then, in 1907, he crossed over to 
Brazil and journeyed to Chile and 
Venezuala (where four TEAM 
missionaries had begun their 
work), and to the Caribbean Is
lands.

It was in June of 1908, after 
six exhausting years of round- 
the-world ministry, that Franson 
crossed the border from Mexico 
into the United States. He was 
headed for Idaho Springs in Col
orado, for a time of recuperation 
and ministry among old friends.

But God had other plans. On 
July 31,1908, Fredrik Franson 
was called home, into the Pres
ence of the One with Whom he 
had called for "Conscious, Con
stant Communion" around the 
world. Now, in the fullest sense

"How shall we respond to these 
terrible events?" asked Franson 
when he heard the news from 
survivors. He was sharing at the 
time in a conference with F.B. 
Meyer in Sweden. "Well, how 
does an apple tree respond when 
it is shaken? It showers beautiful 
apples down on the one who 
shakes it! Through the storm 
there in China we must let an 
abundance of fine fruit drop to 
the Chinese. What fruit? First of 
all,a burning love for the Chi
nese. The people have been like 
sheep without a shepherd."

In December of 1902, now fifty 
years of age, Franson arrived in 
China to begin an incredible 6- 
year journey of ministry and ad
vance around the world. It took 
him back and forth across China. 
It involved him in some of the 
earliest beginnings of revival in 
Korea. It called him twice to Ja
pan. It saw him ministering with 
great fruitfulness in Burma, in

Advertisement

The Evangelical Alliance Mission in Japan
An exciting video has 

been made on the life and 
ministry of Fredrik Fran
son.

in 1891 when the first missionaries ar-TEAM entered Japan 
rived in Takayama in the Hida Mountains. But the greatest in
crease in missionaries took place following World War II. In 
spite of many recent retirements, the number of workers con
tinues to grow. Churches are growing, too, in size as well as 
number. There are about 230 churches that have come into be lt documents the re

markable work that God 
was able to do through this 
man who was totally com
mitted to Him. It shows lo
cations from Franson's life 
and features paintings by 
Phyllis Brannen and dra
matic portrayal by John 
Knoble.

Available only from Life 
Productions, Okuura Build
ing, 20 Samon Cho, Shin- 
juku Ku, Tokyo To,160. 
Telephone: 03-3359-0912. 
Color, 30 minutes, ¥5,000.

ing directly or indirectly through TEAM missionaries. Some of 
these churches are sending out missionaries to other countries. 
TEAM missionaries helped begin the radio ministry of Pacific 
Broadcasting Association in 1951 as well as Tokyo Christian 
College in 1955, which merged with other seminaries, forming 
Tokyo Christian Institute in 1980. Some of the many outreach- 
es that have come into being through the ministry of TEAM
are:

•Word of Life Press in 1950 
•Kashiwazaki Bible Institute in 1952 

(via JEM missionaries who 
merged with TEAM in 1983) 

•TEAM-AVed in 1952 
•Matsubarako Bible Camp in 1952 
•Joy Bible Camp in 1959 
•Karuizawa Christian Center in 1979 
•Friendship Radio in 1987
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Telephones and Computers: 

Cross-linked Technology
By B川 Tribley，LIFE Ministries

to harness the intellect and resources 
of many diverse missionaries and 
Christian groups to forward the 
greatest task on earth! Although the 
name "bulletin board" conjures up 
images of the old moth-eaten cork 
board with miscellaneous messages 
strewn all over it，the computer bulle
tin board is more like a community 
file cabinet, library, newspaper and 
message board all rolled up into one. 
Here are some characteristics of bul
letin board systems:

* They operate with any kind of 
computer.

* Most cost little or nothing to 
join except for telephone costs.

* Most use handy menus - an 
easy to understand list of choices - 
making actual use a snap.

* Each system is customizable, 
allowing for different emphases and 
allowing diverse groups of people 
with different interests to share the 
same system.

are private devices, used largely to 
help a single person do his work. In 
and of themselves, they provide no 
creative assistance in getting the work 
done, nor do they help bring people 
together to maximize creativity. So 
even though you may own a tele
phone, unless you know whom to 
call, the telephone will not give you 
any answers. In the same way, a per
son operating a computer is an island 
unto fumself. Like working with Ihe 
familiar pad of paper, what is written 
is generated entirely by the person 
doing the writing. Word processors 
still do not take the place of creauvity, 
and offer no information to help with 
the creative process.

Have you ever wondered what it 
would be like if you could dial a tele
phone number and have information 
on tap concerning such diverse topics 
as "Contextual Problems in Commu
nicating the Gospel", "Community 
Surveys that Work", "Apartments 
for Rent", "Index of Books and Pub
lications on Japanese Religion and 
Culture"? A place where messages 
could be left and would be read by 
large numbers of other missionaries, 
facilitating a combined response to 
actual problems encountered in eve
ryday work? A place where you 
could also leave private messages for 
friends regardless of whether or not 
they were at home? A media where, 
unlike the FAX machine, informa
tion would be read right into your 
computer without retyping, ready for 
use? Such a system would result 
from a marriage of the telephone and 
ihe computer, the union being worth 
much more than either alone. This 
combination would become a source 
of information, rather than simply a 
tool into which known information is

The modem missionary task de
mands efficient communications.
Few people today would quesLion the 
need for a postal system and tele
phones. Facsimile machines, allow
ing people to send graphics and text 
over the phone lines, have also 
caught on rapidly as an efucient re
placement for the postal system.

Computers are to personal pro
ductivity what telephones are to per
sonal communicalions, and they are 
becoming increasingly cheaper and 
more powerful each year. Writing 
prayer letters, articles and sermons, 
maintaining address and contact lists, 
and keeping financial records have 
become far easier with the help of 
computers. Furthermore, as the in
creasing cost of living in Japan 
makes it harder and harder to bring in 
secretaries and support personnel, 
computer-equipped offices are ena
bling fewer people to accomplish a 
lot more work.

In the midst of this shift toward 
closer communication links and 
computerization, a key element re
mains unchanged. Both the personal/ 
office computer and ordinary tele
communications (including FaX)

Possible Missionary 

Benefits
Intra-Organizational

* For large organizations, the 
ability to communicate important 
prayer requests and announcements 
instantaneously throughout the or
ganization without postage costs or 
unnecessary use of telephone chains.

* Personal communications. 
People can leave messages for one 
another and get rapid service without 
worrying about where to get ahold of 
the other person.

* Writing projects. A group of 
people not living in the same geo
graphic area can work together on ar
ticles, proposals, etc. without travel

fed.
The Bulletin Board System 

(BBS) is one implementation of this 
combined system. It has the potential

Bill Tribley
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signed to benefit both missionaries 
and Japanese Christians. The Japa- 
nese-Ianguage side of this BBS has 
been growing steadily, but the Eng
lish-language side remains to be ex
ploited. To move forward, more 
people need to use the system.
Even more important are articles, 
indexes and abstracts of books, etc. 
which can be offered on the BBS. 
Another resource is CompuSpeed, 
published four times a year to aid 
missionaries in computers and 
cominunicalions. CompuSpeed 
provides tips and information in 
plainlangu age spec ifically geared 
for missionaries. To find out how 
you can become a part of the mis
sionary BBS action, write to Com
puSpeed, 2-16-20 Shin Bori, Niiza- 
shi, Sailama-ken 352. Your sup
port is needed and greatly appreciat
ed as we work to become intercon
nected in our efforts to proclaim the 
gospel in this land!

costs or delays in mailing. Every
one working on the project has ac
cess to the document being worked 
on, and can offer their changes and 
suggestions.

Inter-Organizational
* Practical resource sharing 

through public messages and 
want-ads, like housing needs and 
opportunities.

You are in good hands at

SEISHIKAI HOSPITAL

4 ぜ,imtt w** g *r i »> . 
B irtt * o
-—■> » ■ • «

0*

* Forums on specific topics. 
People who have just completed 
language school and go off into 
church planting often have inade
quate resources and ideas as to 
what to do. It would be great to 
have help as to how to develop 
women’s meetings, Bible studies, 
community surveys, etc.

181 beds

Comprehensive Medical Care 
including rehabilitation and emergency 
as well as out patient service

Christian doctors and nurses
A Hospital with a Christian witness

Discount for missionaries and the clergy

Director: Dr. Nobuyoshi Okada 
40-2 Sakashita 1 chome 
Itabashi Ku, Tokyo174 

Tel. 03-3968-2621

7 minutes walk from 〃Hasume〃 
subway station (Mita Line)

* A place to go for answers. 
Questions about living, working 
and ministering in Japan. When it 
is appropriate to give gifts, etc. 
could be answered in a general 
messagesection.

The Bottom Line
Electronics, a prominent in

dustry periodical, recently quoted 
this statement by a leading com- 
munication^xeculive:

"There are forces in North 
America pushing us toward a net
worked, integrated world. There 
are other forces holding us back. 
In my view, we can choose either 
to be linked together or to live on 
mutually incomprehensible is
lands." (August 1990, p.64)

This statement is true for each 
one of us today, as we contemplate 
our position in the mission com
munity. Will we continue to be 
satisfied as technological islands 
holding back progress through 
cooperation or will we consciously 
join forces and reach out to grasp a 
new tool that promises to expand 
our access to pertinent information 
that will help us in our work? 
Hardware and software for a bulle
tin board system are already in 
place. The OCC educational de
partment (Rev. Serata and others) 
has set up a BBS in Tokyo de-

Introducing 2 books on,

CHURCH GROWTH
by Lavem Snider

10 More Growing Churches 
in Japan Today

English edition ¥1，200 
Japanese edition ¥1，600

Back To Basics in 
Church Administration
English edition ¥1，000 
J apanese edition ¥1,800 

(Japanese edition 
just off the press!)

To order, write or call: 
Lavem Snider 
1-3-12 Maruyama Dori 
Abeno Ku, Osaka 545 
Tel: 06-661-4661

DON'T FORGET THESE 
IMPORTANT JEMA DATES:

JEMA MISSION LEADERS' 
CONSULTATION 

Feb. 11,12,1991 at Fukuin No Ie, 
Okutama - Begins at 12:00 Noon.

JEMA PLENARY SESSION 
Feb.12,199110:00-5:00 

atOchanomizu Christian Center 
Evening of Inspiration & Fellowship 

with Dr. James Boice

JEMA KARUIZAWA
SUMMER CONFERENCE 

with Dr. and Mrs. Clyde McDowell 
Aug.14,1991

Note: For 10 or more copies, 
ask about reduced prices.

These books are also available at 
your Christian bookstore.
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ing for His will.I saw the doors 
begin to open to missions and I 
started heading in that direction. 
PraiseGod.

I've been a missionary to the 
Japanese over these past twenty 
years. I have, along with my hus
band, Dick, been marvelously ful
filled in our role as church planters 
here! I have also had the marvelous 
privilege of raising our four special 
sons here! Raising children any
where is one of life's greatest chal
lenges. Add to this a foreign culture, 
language, custom, expectation, mini
stry and a host of other factors and 
the whole matter becomes compli
cated andrisky!

Getting to the HEART of the 
matter, in this life we have no assu
rances that because we are mission
aries everything will turn out right. 
Life is imperfect. We are imperfect. 
Life is unfair. I cannot tell you why 
the bottom falls out sometimes. All 
I can say is that being a missionary 
and raising children in a foreign cul
ture has its risks. This should not 
frighten us, but should get us on a 
search for some helpful hints. And

0
11

s
t

that is just what I wish to share with 
you....some things I have learned 
both from growing up in a mission
ary family and from the "growing" 
of my own missionary children.

First, some promises. Where 
would we be without the promises 
of God to hold us steady when the 
boat is rocking. We are doing God's 
will here in a different culture. What 
about our offspring? Deuteronomy 
7:9 "Know therefore that the Lord 
your God is God. He is the faithful 
God, keeping His covenant of love to 
a thousand generations, of those 
who love Him and keep His com
mands." Exodus 20:5 "I, the Lord 
your God, am a jealous God, pu
nishing the children for sin of the fa
thers to the third and fourth genera
tion of those who hate me, but 
showing love to a thousand genera
tions of those who love me and keep 
my commandments." Marvelous!
II Timothy 1:5 "I know how much 
you trust the Lord, just as your 
mother Eunice and your grandmoth
er Lois do; and//ee/ sure you are 
still trusting Him as much as ever."

We have the promises of God

At Takayama last summer I was 
asked to speak to the Adult Sunday 
School on the subject, "What Every 
Parent Should Know About Raising 
Missionary Children". The follow
ing is a part of that presentation.

Since childhood, I wanted to be 
a missionary. It was true that my 
grandparents, George and Lola 
Breaden, served as missionaries in 
the Middle East. It was Lrue that my 
parents, Harry and Min am Taylor, 
served as missionaries in Cambodia 
and Lebanon. Like the carpenter 
who teaches his son to use the ham
mer and saw, or the seamstress who 
encourages her daughter to sew, so it 
seemed natural that my mind was 
full of "mission." I had witnessed 
first hand the missionary mandate! I 
had seen Cambodians turn from llie 
darkness of Buddhism to the marve
lous light of the Gospel. Why, I just 
had to be a MISSIONARY!

As good as this seemed, I had 
no peace in my heart. I clearly re
member, as a teenager going to the 
altar at some special meeting held in 
llie Orlando Alliance Church. I was 
a boarding student at a nearby acad
emy and must have been on a week 
end leave. The reason I was at the 
altar was to settle this issue of be
coming a missionary. I agonized as 
I reasoned. "I would never be hap
py in the States." "Oh, God, please 
don't force that on me!" But I had 
reached the place where I needed to 
be honest and open before God.
You see, it's not the becoming or not 
becoming a missionary that is the 
problem. Some fear the thought of 
going. I fear having to stay. God 
said, "You just be willing for MY 
will." Fearful of the outcome, I 
cried as I prayed, "O.K., dear God, 
if YOU don't want me to go, I won't 
go." That settled it once and for all. 
Marvelous peace from heaven filled 
my soul. God wanted me to be will-
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person. I won't share with you what she an
swered, but I was from that moment on both 
pleased and satisfied. Never again have I 
wondered!

Let's not stop, however, with affirming 
our own! What about all those other mis
sionary children who seldom see grandpar
ents and aunties. We need to take their place. 
What a special privilege to affirm other peo
ple's children. We will never know the posi
tive effect affirmation has. It releases, en
courages and lets the real person free to be 
who he/she is!

3. COMMUNICATE I need to keep the 
communication lines open and going! I got ぐ 
a letter from my mother every week. From \ 
age seven to fifteen I lived away from home 
and in a dorm for nine months out of every 
year. (Exception being, of course, furlough.) 
My precious mother wrote every week.

This saved my life. In those days phone calls
From age fifteen to twenty-one I 

lived in the States while my parents returned 
to Cambodia for ministry. During those five 
years I never heard my parents' voice one 
time! International phone calls were non
existent. But the mail kept coming. Mother's 
weekly letter let me know that I was still im
portant to my family! Because of the com
munication the day of our reunion, although 
scary, for we had all changed, was as though 
we had never been separated!

Now that two of my boys are living in 
the States I make it my privilege and obliga
tion to write them regularly. We will never 
know what this says to our children. We as 
mothers and dads need to remember the 
strong message communication bears. It 
says among many things that ,rL think you are 
important enough to take time from my busy 
schedule to write, and/or to pay the money it 
takes to call or fax."

Our two adult sons almost without fail 
say upon receiving our phone call, "I was 
thinking that you might give me a call." Our 
children need to hear our voices. They need 
to receive our mail!

4. HONESTY I must be honest with my 
sons. I let them know that I am human. I 
make errors in judgment. I am wrong some
times. They forgive me when I ask their for
giveness. In my younger days I felt that I 
had to be the "perfect example of every
thing". Now how realistic is that? Not very. 
Who can ever measure up to the one who 
never has a single problem. I have found 
great strength in simply stating my weakness 
and failure.

I also let the children know that mission
ary lire is not one of constant success or glo-

for our children. But, I say, there are those 
who just haven’t turned out. Everything 
seemed to go awry. Then I remember, this is 
an imperfect world. Things do go wrong. 
But then, I also remember that God isn't fin
ished with any of us yet. We must still trust 
Him. Can He break even one promise?

Secondly, let us consider quickly eight 
important points in the rearing of our chil
dren. These do not work miracles but they 
will,I promise you, open the doors of possi
bility, potential, and power. 

1.LOVE I must love nmy children both 
in word and in deed. My children have ihe 
right to know that I love them supremely, 
that is, their person. There is nothing they 
can do which will cause me to stop loving 
them. Love is not conditional, but all too of
ten we make it so.

I do and will hate certain actions and be
havior. Unless I make this clearly under
stood my boys might well see my correction 
as rejection of their person.

When one of our sons was age three, he, 
being full of life and activity, found it so hard 
to stay out of trouble. He was my constant 
challenge! But, one day I, wanting to hear 
him say, "I love you, Mommy," said to him, 
"Honey, what do you say?1' His immediate 
response was, Tm sorry." My heart was 
broken for that was not what I had wanted to 
hear. But I taught myself a lesson right then. 
I was not offsetting the correction with ver
balized words of love.

I needed to say the actual words, "I 
LOVE YOU" and I needed to show him in 
kind deeds and consideration that I loved him 
ever so deeply. For some of us, the words 
are hard to say, or maybe the deeds are hard 
to show. Every child deserves BOTH.

2. AFFIRM/ must affirm each son. 
Loving leads us naturally into affirmation, 
but it does not take place without our con
scious effort. Then too, usually those of us 
who have not been affirmed ourselves will 
find it hard to affirm another. However, give 
it a try for it's well worth all Ihe effort. Every 
child deserves the right to know what his par
ents think of him. I speak here of the posi
tives. The negatives slip out all too often. I 
have learned to make myself say good 
things, but this has taken conscious effort.

I had two siblings, the one older was al
ways so grown up, and the one younger was 
always saying those noteworthy things. I 
was little miss "good" always setting about to 
make my parents happy. But I never knew 
how they really saw me. When I was well 
into adulthood one day I simply asked my 
dearest Mother what she thought of me as a

were rare.
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ry. Sometimes life is so hard here that my 
heart fails for lack of strength. They have the 
right to know. They see, they wonder, they 
form iheir own opinions if I am not honest 
with them. Then too, if and when our chil
dren become missionaries they will be saved 
the horrible shock of "I sure didn't know that 
missions was like this." Of course, we must 
use wisdom and caution.
- 5. ATTITUDE Attitudes are reflections.
I always wanted to be a missionary from the 
earliest I can remember. I caught from my 
oarcnts the joy, thrill and positive attitude in 
•'/fission. Going away to boarding school 

v not something horrible. Never once did 
riv parents tell me how awful and unfair it 
パ that I had to go away to school.I never 
•la bitter moment! I didn't see bitterness in 

;:• folks, so why should I be bitter.
As my sons see sacrifice and service,

• ralitude and appreciation they fall easily into 
the same mind set. Not to say I have always 
succeeded here. I am in a constant battle for 
an attitude which reflects Christ. My attitude 
toward "the mission," missionaries, salary, 
"the work," the nationals, etc. will be reflect
ed, I can just count on it!

6. GIVE AND GO THE EXTRA MILE 
So many times in our ministries we will go

the extra mile for someone at church, only to 
come home too tired to go the extra mile with 
our children. Then again, the opposite may 
be true. I find myself in constant tension.

When I go the extra mile in ministry，I 
try to balance it off at home. I have always 
feared the sad admission, "If I had only..." I 
have been given one day at a lime, thus as 
much as I could I have tried to keep in bal
ance ministry and family.

We have controversy in this modem age 
on the topic of priorities. I have opted for the 
balance. I was sitting in a meeting with one 
of my boys where the speaker flatly stated,
"I have always put my family first!" My son 
leaned back, "Mother, do you think that?" I 
whispered back," I think there is a balance." 
He reacted with, "That's what I thought you 
thought." Now, I had never told him that I 
thought one should have a balance! How 
did he know what he thought I thought?

Going the extra mile may be traveling 
distances to be at a child's performance. 
Maybe it will be going back home to put 
your son/daughter into college. Maybe it will 
be making that all out effort to attend that 
once in a life time wedding ceremony. No 
child needs to be convinced of where he 
stands in his parents mind when he sees 
mom and dad "go the extra mile!"

7. OPTION I need to sometimes give a

way out. As missionaries we find ourselves 
under policies and rules. This is right and 
good, but there are times when no way out 
makes for awful circumstances and maybe 
sickness or mental and emotional insecuri
ties. Giving a way out takes the pressure off.

When I was but fifteen years old my par
ents gave me the decision of returning to the 
field, where 丄 would have been the only one 
in my class but with them, or staying in the 
States without them. Upon making my de
cision to stay in the States, I could never 
blame them for some of the unpleasant 
things that happened to me.

My brother at the time was a missionary 
to Thailand. His son didn't want to go back 
to boarding school.I don't know if he had 
had an unpleasant experience or just what, 
but the rule was to go. Now, the fight was 
on. Then my brother in wisdom and proba
bly fear told his son, "Then you don’t have to 
go." The pressure was ofi, the little guy, 
pleased that Dad had understood, was off to 
boarding school.

Dick and I have found that almost every 
time we give the option, our sons will opt for 
what we had wished!

8. COMMIT Committing each child to 
God is not only a daily part of my prayer life, 
but it’s something I did in actuality. That is, 
after reading Catherine Marshall's book, Ad- 
ventures in Prayer, I gave each one of my 
four boys to God. I first of all chose a pas
sage of Scripture which suited each personal
ity. Mine are from the Psalms. Then I took 
a card and wrote down all the specific things 
I desired for each. Then I got on my knees 
and prayed a prayer of commitment for each 
son. I have not prayed that prayer again for, 
as Catherine puts it, this is the prayer of com
mitment and it is done once. The content of 
the card is never revealed to anyone, it is 
something between oneself and God. This 
has been a source of blessing, encouragement 
and promise to me as my boys struggle into 
adulthood. I cannot tell you the strength I 
have gained from this spiritual exercise.

In conclusion, try one, try all. Do as the 
Lord leads you! And I pray for your contin
ual encouragement as you raise your children 
on foreign soil. God will bless you for your 
faithfulness and obedience.

We all know struggle! We all know dis
appointment! We all know the agony of 
waiting to see our prayers answered! Praise 
be to God, who cannot deny Himself. Faith
ful is He who will do it, remembering always 
the words of the beautiful chorus...

IN HIS TIME.
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ElizabethWhewell’s

Homegoing
necessary. Lord willing, they hope to 
return to Japan in September. 

Address:
Wemer& Annelise Paulokat 
Baldung-Gvien-Stx.13,7530 
Pforzheim, Germany

CAJGym
Construction Begins

After ten years of long-range 
planning and preparation, the Chris
tian Academy in Japan formally be
gan construction of a¥510 million 
athletic facility with a groundbreaking 
ceremony held October 15th.

Since the formal adoption in 1986 
of the Master Plan for the Redevelop
ment of the Christian Academy in Ja
pan, ihe CAJ community has eagerly 
awaited the construction of the gym, 
which will replace the current thirty- 
four year-old facility. When complet
ed, the new gym will be 1,932 square 
meters as compared to the 827 
square-meter facility now in use.

The gym plans include a full- 
sized basketball/volleyball court that 
can be divided by a net into two 
smaller courts, thus making two 
teaching stations. A third teaching sta
tion, located in the second-floor mini- 
gym on the east end of the buliding, 
will be used for elementary classes, 
gymnastics and wrestling. Seating for 
450 spectators will be provided.

The gym is scheduled for com
pletion by the beginning of the 1991- 
1992 school year.

Miss Elizabeth Whewell was 
called to Heaven on August 10th, 
1990.

She died at 87 years old after serv
ing with Ihe Mino Mission Japan since 
1928. During pre-war times she and 
the mission suffered much persecution 
for their strong stand against idolatry 
and emperor worship.

After helping to reopen the Mino 
Mission after the war she continued to 
stand firm against idolatry with an ac
tive ministry of street meetings and 
gospel tract distribution in the Ogaki 
and Tomidahama area.

We thank God for her faithful 
ministry!

New Canadian Director 
for OMS

The OMS Board of Canada is 
pleased to announce the appointment 
of Dr. Stanley Dyer as its new exec
utive director. Dr. Dyer has served in 
Japan with OMS sine 1965. Bom in 
Canada, he is a graduate of Greenville 
College and Asbury Theological 
Seminary and completed his Doctor 
of Missiology degree at Trinity Evan
gelical Divinity School in Deerfield, 
Illinois.Japan Harvest 

Prayerltems:
Mrs. Ruth Hekman. She and her 

husband, Bruce Hekman, Headmaster 
at Christian Academy in Japan, had to 
suddenly return to the USA so that 
Ruth could start cancer treatment. Pray 
that they will be able to return to Japan 
as soon as possible.

Address:
Dr. Bruce & Ruth Hekman
P.0 Box 3
Moline, MI 49335 USA

Stan with his wife Joanna will 
assume responsibilities at the Hamil
ton, Ontario, office in the fall of 1990.

(From OMS Outreach. July/ 
August 1990.)

1 Rev. Manfred Harm. Manfred 
spent a number of his 20 years of Ja
pan ministry with Liebenzeller Mission 
working for the Okutama Fukuin no Ie 
Camp. He is now receiving cancer 
IreatmentinGermany.

Address:
Rev. Manfred & Marlies Harm 
Wehlingweg7,6940 
Weinheim,Germany

Dr. and Mrs. Stanley Dyer

Send your short news items 
and information or interest to 
the missionary community to:

CAJ Headmaster Bruce Hekman (left), stu
dent body president Mark Cnnstianson, and 
Board oi Directors Chairman, Steve Tygert 
celebrate the groundbreaking for the Y510 
million athletic facility now being built at 
the Christian Academy in Japan.

Japan Harvest 
JEMA
OCC Building, 3rd Floor 
2-1 Kanda Surugadai 
Chiyoda Ku, Tokyo101

Mrs. Anneliese Paulokat She 
and her husband and children (mis
sionaries with Liebenzeller Mission) 
were back in Germany for their one 
year home assignment, when a medi
cal checkup made a cancer operation

Japan Harvest/No. 3 -1990



THE WORD
m of eoo to

"A NEEDY WORLD
1990 accomplishments:

1991 plans:*2 million Russian New Testaments
* Several hundred thousand Chinese 

Scriptures
* E-Books 2
* More NEW LIFE editions
* Continuation of other publications
* Serving others by taking 

their printing needs

*3 million children’s illustrated New 
Testaments for East European 
countries

* Increased efforts for the suffering 
church in China

* New Japanese publicationsofcare

We are also here to take care of your printing and literature needs.
1-9-34 Ishigami, Niiza Shi, Saitama Ken 352 
Tel.0424(74)2212® SHINSEI UNDO Fax.0424(74)0291

help you effectively communicate the Good News.We want to

JMLI•S总本麵
finished formal language study,Now that

and feel pretty comfortable using Japanese in daily life,
why not stretch your horizons with a refresher course this summer?

you ve

91 Why is your wallet safe on the Tokyo trains? 
Brush up your reading and writing skills 

guided through materials used to

JULY 15-19, 
ROOT OF 
JAPANESE 
THOUGHT

as
areyou

teach Japanese children ethics.

JULY 22-26, '91 What on earth is everyone talking about?
Take your conversational skills one step 
further using items from the mass media 
that are shaping society.

FLOWER OF
POPULAR
CULTURE

JAPAN MISSIONARY LANGUAGE INSTITUTE 
c/〇
2-3-1 Nishi Waseda 

Shinjuku-ku Tokyo 169 
Tel.03-3202-0388

June 21,1991.Registration deadline: 
Minimum class size:

Waseda HoshienFive.



Your TROWEL

^fJOKYO\A
r1(03)3292-7361 missions transport center
wk 1,KANDA SURUGADAI 2-CHOME, chiyoda ku,

TOKYO101,JAPAN

(Travel Agenc、/ License No. 432)


